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EDITOEIAL NOTE 


The ol)jeot of the Editors of this sends is e very 
definite one. They desire &bove all things that» 
in their hmahle way, these books shall be the 
ambassadors of good'wiU and understanding 
between East and West—the old world of 
Thought and the new of Action. In this en¬ 
deavour, and in their own sphere, they are but 
followers of the highest example in the land. 
They are ooufident that a deeper knowledge of 
the great ideab and lofty philosophy of Oriental 
thought may help to a revival of that true spirit 
of Charity which neither despises nor fears the 
nation of another creed and colour. 

L. CBANMER-BYNG. 

S. A. KAPAPIA. 


KoaTffsaoox Bocian, 

8U CMlfWBLl. ROAD^ 
EnaiSotOir, 8,W. 
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INTRODUCTION 

A lthough Chinese history c&n show no 
nuthouse contemporary record prior to the 
Chou dynasty, some eleven hundred years before 
Christ, there Is no doubt that a high pitch of civili¬ 
sation was attained at a much earlier period. Thus 
was in no sense the first humanising 
instructor of a semi-baibaTlc race. On the con¬ 
trary, his was a reactionary influence, for the ory 
he raised was directed against the multiplication 
of laws and reetrictiocs, the growth of luxury, 
and the other evils whiot attend rapid material 
progress. That his lifetime should have coin- 
edd^ with a remarkable extension of the very 
principles he combated with such energy is one 
of the ironies of fate. Before he was in his grave 
another great man had arisen who laid unex¬ 
ampled stress on the minute regulation of cere- 
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moniea and ritual, and snccaeded in investing the 
rules of out?rard conduct -with an importance they 
had never hitherto possessed. 

If Lao then had revolted against the 
growing artildality of life in his day, a return 
to nature must have seemed doubly imperative 
to his disciple CKuang Tzu, who flourished more 
than a couple of centuriee later, when the bugbear 
of civilisation had steadily advanced. With 
chagrin he saw that Loo Tsu’s teaching h ad never 
obtained any Arm hold on the masses, etili leas on 
the rulers of China, whereas the star of Confucius 
was unmistakably in the ascendant. Within 
bis own recollection the propagation of Confucian 
ethics had received a powerful impetus from 
Menoios. the second of China’s orthodox sages. 
Now Chuang Tzu was imbued to the core with the 
principles d pure Taoism, as handed down by 
Lao T^u. He'might more fitly be dabbed “the 
Tao-salurated man” than Spinoza “the God- 
intoxicated.*' Tao in its various phases pervaded 
his iximc«t being and was reflected in all his 
thought. He was therefore eminently qualified 
to revive his Master's ringing protest against the 
materialistic tendencies of time. 

Chuang l^u’s worldly position was not high, 
We learn from Ssu>ma <%'ien that he held a petty 
official poet in a small provincial town. But 
his literary and phiiosophual talent must soon 
have brought him into repute, for we find him 
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in fro<iQ6nt contact with the leading scholars of 
the age, against whom he is said to have defended 
bis tenets with soecese. It does not appear, 
howeTeTi that he gained promotion in the pnblic 
service, which is doubtless to be attributed to 
bis own lack of ambition and shrinking from an 
active career, as we have his personal account of 
a deputation which vainly tried to induce him 
to accept the poet of Prime Minister in the Oh'u 
State. Official routine must have proved in 
the highest degree distasteful to this finely 
tempered poetic spirit, as it has to many a chafing 
genius since. Bold in fancy yet retiring by dis¬ 
position, prone to melancholy yet full of eager 
enthusiasm, a natural sceptic yet inspired with 
boundless belief in. UIs doctrine, he was a man 
full of contradictionB, but none the lees fitted to 
znake a breach in the cast-iron traditions of 
Confucianism, if not to draw others after him in 
the same track. Of his mental development 
there remains no record. His convictions, as 
they stand revealed in his great philosophical 
work, ace already mature, if somewhat lacking 
in consistency \ he comes before the public a 
keen adherent of school of Lao Tsu, giving 
eloquent and impassioned utterance to the ideas 
which had germinated in the brain of his Master. 
Chuang Tnu, indeed, supplies the prime deficiency 
of Lao Tsu; he has the gift of language whi^ 
enables him to clothe in rich appa;^ &e great 
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thoTjgbte t^t had hitherto found their only 
expreeeion in bare disconnected sayings. These 
scraps of concise wisdom, which are gathered 
together in the patchwork treatise known ae 
the Too Ti Ching, seem to have formed the 
kernel of his doctrine, and he proceeded to develop 
them in a hundred different directions. It would 
be'nnjust, however, to infer from this that there 
is nothing in Chuang Tail which cannot be traced 
back to the older sage, or Wiat he was incapable 
of original thought of distinct and independent 
value. On the contrary, his mental grasp of 
elusive metaphysical problems was hardly if at 
all inferior to that of Lao Tzu himself, and 
certainly never equalled by any subsequent 
Chinese thinker, His writings also have that 
stimulating suggestivenees which stamps the 
product of all great minds. After reading and 
re-reading Chuang Tzu, one feels there are latent 
depths still unplumbed. Moreover, he gives 
free rrin to his own pMticuIar fancies and pre¬ 
dilections. There are sides of Lao Tad’s teaching 
at which he hardly glances, or which he passes 
oyer entirely, while in other directions he allows 
bis brilliant imagmation to carry him far out of 
sight of his fountain-head. If the analogy be 
not too heavily pressed, we may say that he was 
to the Pounder of Taoism what St. Paul was to 
the Pounder of CSiristianity. 

As with Lao Tzu, Tao forms the centre and 
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pivot of CJhuaDg TiS’s whole system; this 
imparts real unity to his worl4 which in other 
ueepects appears undeniably straggling and iU- 
compacted. But Tao as conceived by Chuang 
T»a is not quite the same thing as the Tao of 
which Lao spoke with such wondering awe. 
The difference will be better understood ^ter a 
brief sketch of the gradual development in the 
meaning of the word. The first meaning of Tao 
is “ road *’ or “ way,” and in very early times it 
was used by a figure of speech for the “ way ” 
or method of doing a thing. Thus it came to 
denote a rule of ri^t conduct, moral action, or 
the principle underlying it. There also grew up 
Ip common speech a natural antithesis between 
the Way of Heaven (Tien Tao) and the Way of 
man, the former expreaeion signifying the highest 
standard of wisdom and moral excellence, as 
opposed to the blind groping after truth here 
below, finally the “Tien” was dropped, and 
Tao then stood alone for the great unseen prin¬ 
ciple of Good dominating and permeating the 
Universe. The transition is visible in Lao 
who was probably the first to employ the term 
in its transcendental sense, bnt w^ also retains 
the older expression Tien Tao. In one of his 
sayings T'ien Tao is practically equivalent to 
Tao &b First Cause, and must therefore he trans¬ 
lated not the Way but the Tao of Heaven, 
This brings us to the next stage, of which Chuang 
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Tsd is the represeiitstive. In his vritugs Tao 
never seems to mean “ way.” But he introduce 
a new element of perplexity by speaking of Tien 
and Tao as thoQg:h they were two oo-existent yet 
perfectly distinot cosmio principles. He also uses 
the combination Tien Tao, and it is here that 
the olue to the difhcnlty must be sought. The 
Tao of Heaven ia evidently an attribute rather 
than a thing in itesif, and it is Tien which has 
now become the First Cause. It is a less im¬ 
personal conception, however, than Lao Tsii's 
transcendental Too, and in fact closely approxi* 
mates to oor own term “ God.” * What, then, 
is Ohuang Ts^’a Tao t Though by no means 
always clear and consistent on the sabject, he 
seems to regard it as the "Virtue” or mani¬ 
festation of the divine First Principle. It ia 
what he somewhere Calls “ the happiness of God,” 
—which to the Taoist of course meEina a 
state of profound and passionless trant^uiUity, a 
‘' sacred everlasting r.alm Now Lao Tzu speaks 
of Tao as having existed before Heeven and 
Earth: ”Heaven,” he says, "takes its law 
from Tao; but the law of Tao h its own spon¬ 
taneity.” With him, therefore, Tao is the 
antecedent of Tien, being what modern philo¬ 
sophers term the Unconditioned or the Absolute. 
As to his Tien, the ambiguity which lurks therein 
makes it doubtful whether he had any deiioite 

’ It ^ tr&iulfttod thus io the MwmpAnyiag extract*. 
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conceptioQ of it at all, He aimpl^ appears to 
have accepted the already existing Chinese 
cosmogony, oblivious or careless of its incom- 
patibUity with his own novel conception of Tao. 
Chuang Tzu to some extent removes this am> 
biguity by reverting to the older usage. He 
deposes Tao from its premier position as the 
Absolute, and pnte Tien in its place. Tao 
becomes a mystic moral principle not unlike Lao 
Tzu’s Ti, or "Virtue,” and the latter term when 
used at all has lost most of its technical significance. 
Thus broadly stated, some such explanation will 
prove helpful to the reader, though he may still 
be baflied hy a passage like the following: “ A 
man looks upon Qod ' as upon his father, and 
loves Him in like measare. Shall he, then, not 
love that which is greater than God ? ” The 
truth is that neither consistency of thought nor 
exact terminology can be look^ for in Chinese 
philosophy as a whole, and least of all, perhaps, 
in such an abstract system as that of early 
Taoism. 

Leaving this somewhat barren discussion ae 
to the relative position of Tao and Tien, we now 
come to what was undoubtedly Chuang ^u’s 
greatest achievement in the region of pure 
thought. As in so many other cases, the germ 
is provided by Lao Tzu, who has the saying: 

** recognition of beauty as such implies 
‘ ri€ii. 
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idea of aglioess, and the recognition of good 
impliee the idea of OTil/* Following up this 
>iin fc, Chuang Tzn is led to insist on tlie ultimate 
relativity of all boinan perceptions. Even space 
and time are relative. Seose^knowledge is gained 
by looking at things from only one point of view, 
pnd is therefore utterly Ulusory and untrust^ 
worthy. Hence, it appears &at the most fnnda- 
ment£d distinctions of our thought are unreal 
fTiH cmmble away when exposed to the '' light 
of Nature.*’ Contraries no longer stand in sh^ 
antagonism, but are in some sense actually 
identical with each other, because there is a re^ 
and all-embraoing Unity behind them. There 
is nothing which is not objective, nothing which 
is not subjective; which is as much as to say, 
that subjective is also objective, and objeotive 
also sabjeotive. When he pauses here to ask 
whether it be possible to say that subjective and 
objective really exist at all, he seems to be 
touching the fr^ige of scepticism pure and simple. 
But the point is not pressed; be is an ide^^t 
at heart, and will not serionaly <^ueetion the 
eziateDce of a permanent Reali^ underlying 
the flow of phwomeas. True wisdom then 
consists in withdrawing from one's own individual 
standpoint aurf entering into “ subjective 
lation with all things.” He who can achieve 
this will “ reject all distinotions of this and that,” 
because ho is able to dssory an Skltimate Unity 
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in whioL they ate merged, a myaterious One 
wliich blends, trauBcendB them 

Still Sleeping X«ao TzH in eight, our author 
draws further cnrious inferences from doc¬ 
trine of relativity. Virtue imphee vice, and 
therefore will indiiraotly be productive of it. In 
any case, to aim at being virtaous is only an 
ignorant and one-sided way of regarding the 
principles of the universe. Rather let ns tran¬ 
scend the artificial distinctions of right and wrong, 
and take Tao itself as our model, keeping our 
minds in a state of perfect balance, absolutely 
passive and quiescent, making no effort in any 
direction. The ideal then is something whi^ 
is neither good nor bad, pleasure nor pain, wis- 
doED nor folly; it simply ooiuists in following 
nature, or taking the line of least resistance. 
The attainment of this state, and the spiritual 
blessings accruing therefrom, constitute the Tnein 
theme of Chuang Tafi’s discourse. His whole 
doty of man is thus summed up and pnt into 
a nutahsU: "Resolve your mental energy into 
abstraction, your physical energy into inaction. 
Allow yours^ to fall in with ^e natural ^rder 
of phenomena, without admitting the element 
of self.” 

This elimination of self is in truth the sub¬ 
stitution of the ampler atmosphere of Tao for 
one’s own narrow iudividuaUty. But Tao is not 
only inert and unchanging, it is also profoundly 
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unoonsciou^—a strange attribute, which at once 
&x^9 a ^ between it and our idea of a personal 
God. And accordingly, since Tao is the grand 
* model for mankind, diuang Tail would have us 
strive to attain so far as may be to a like uncon¬ 
sciousness. But absolute and unbroken uncon¬ 
sciousness during this life being an impossibility, 
he advocates, not universal suicide, which would 
plainly violate the order of nature, but a state of 
mental abstraction which shall involve at least 
a total absence of salf-conBciousness. In order 
to explain his thought more clearly, ho gives a 
munber of vivid iUustratioos from life, such as 
the parable of Prince Hui'a cook, who devoted 
himself to Tao and worked with his mind and 
not with his eyeJ He shows that the highest 
pitch of manual dexterity is attained only by 
those whose art has become their second nature, 
who have ^own so familiar with their work 
that all their movemente seem to come instinc¬ 
tively and of themselves, who, in other words, 
have reached the stage at which they are really 
“ unconscious ” of any effort. This application 
of Tao in the humble sphere of the handicrafts- 
serves to point the way towards the higher 
regions of abstract oontempiation, where it will 
pxd its fullest scope. The same ides is carried 
into the domain of ethics. As we have seen, 
Chuang Tzu would have men neither moral nor 

* 8m p. &2. 
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immoral, but sdmply non-moral. And to this 
end erery t&int of self-oonecioasnesa must be 
purged avay, tho mind muet be freed from ite 
own criteria, and all one^a trust moat be placed 
in natural intuition. Any attempt to hnpose 
fixed standards of morality on the peoples of the 
earth is to be condemned, because it leaves no 
room for that spontaneous and unforced accord 
with nature which is the very salt of human 
action. Thus, were it feasible, Chuang Tau 
would transport mankind back Into the golden 
age which ensted before the distinction between 
right and wrong arose. When the artificial 
barrier between contraries was set up, the world 
had already, in bis eyes, lost its primitiTe good¬ 
ness. For the mere fact of being able to call one's 
conduct good impliee a lapse into the uncertain 
sea of relativity, and consequent deviation from 
the heavenly pattern. Herein lies the explana¬ 
tion oi the paradox, on which he is constantly 
harping, that wisdom, charity, duty to one’s 
neighbour and so on, are opposed to Too. 

It Is small wonder that China has hesitated 
to adopt a system which logically leads t> such 
extreme conolusioua. Neverthele^, we must not 
too hastily write Chuang Tsfi ofi as an unprac¬ 
tical dreamer. Remote thoagh his speoxdations 
seem from the world of reality, they rest on a 
substratum of truth. In order to set forth his 
views with more startling efieot, he certainly 
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laid undue stress on the mystical side of Lao 
Tzu’s phaosophy, to the exclusion of much 
that was better worth handling. That he him¬ 
self, however, was not altogether blind to the 
unteoability of an extreme position may be 
gathered from a remark which he casually lets 
fall: “ While there should be no action, there 
should be also no inaotion.” This is a pregnant 
saying, which shows how Chuang Tzu may 
have modified his stubborn attitude to meet the 
neceasitiea of actual life. What he means is 
that any hard-and-fast, predetermined line of 
conduct is to he avoided, abstinenoo from action 
just as much as action itself. The great thing 
is that nothing be done of set purpose when it 
seems to violate the natural order of evente. 
On the other hand, if a certain course of action 
presents itself as the moet obvious and natural 
to adopt, it would not be in accordance with Tao 
to shrink from it. This is known as the doctrine 
of inaction, but it would be more correctly named 
the doctrine of spontaneity. 

^ere is another noteworthy element in Qiuang 
T«u*e syetero which dose much to smooth away 
the difficulty of reconciling theory and practice. 
This is what he calls the doctrine of non-angularity 
and seif-adaptation to extemab. It is reaUy a 
corollary to the grand principle of getting outside 
one’s personality—a process which extends the 
mental horiaon and creates sympathy with the 
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miods of others. Some suc^h wholesome Gor> 
Kotiye was necessary to prevent the Taoist code 
from drifting into mere quixotry. Here again 
Lao Tzu may have suppli^ the seed which was 
to ripen in the pages of his disciple. “ What 
the world reverences cannot be treated with 
diereepeot/’ is the dictum of the older sage. Bat 
Chuang Tzu went beyond this negative precept. 
He saw well enough that unless a man is prepared 
to nm his head against a stone wall, he must, 
in the modem cant phrase, adjust himself to his 
environment. Without abating a jot of his 
inmost convictions, he must ** swim with the 
tide, BO as not to offend others.” Outwardly he 
may adapt himself, if inwardly he keeps up to 
his own standard. There must be no raging and 
tearing propaganda, but infinite patience and 
tact. Q^tle moral suasion and personal ex¬ 
ample are the only methods that Ohuaog Tzu 
will oountenance ; and even with these he urges 
caution: “If you are alwa}^ ofiending oth«s 
by youj superiority, you will probably come to 
grief.” Above aU, he abhors the clumsy stupidity 
which would go on forcing its stock remedies 
down the people’s throat irrespective of* place 
or season. Thns even Confucius is blamed for 
trying to revive the dead ashes of the past and 
“ make the customs of Chou succeed In Ln.” 
This, he says, is Eke "pushing a boat on land, 
great trouble and no result, except certain injury 
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to onoMlf,” There must be no blind and rigid 
adherence fco custom and tradition, no unreason¬ 
ing worship of antiquity. " Drees up a monkey 
, in the rob^ of Chou Kung,^ and it will not be 
happy until they are tom to shreds. And the 
difference between past and present,” he adds 
bitterly, “ is much the same as the difference 
between Chou Kung and a monkey.” The 
rebuke conveyed in these remarks is not wholly 
unmerited. Chuang TaO. while hardly yielding 
to Confucius himself in his ardent admiration 
of the olden time, never fell into the mistake of 
supposing that the world can stand still, though 
he feared it might sometimes go backward. He 
believed that to be the wisest statecraft, which 
could take account of changed conditions and 
suit its measures to the age. Plainly the in¬ 
activity he preached, hard though it be to fathom 
and harder still to compass, was something very 
different from stagnation. It was a lesson 
needed; well for her in these latter days if she 
had taken it more to heart! 

The oomparative neglect of Chuang Tzfi among 
the of the Middle lUngdom ia no doubt 

chiefly due to his cavalier treatment of Con¬ 
fucius, of which we have just had a sample. 
Most of the writers who men^on him apeak of 

’ 4 gnM juritt azkd tfjtdei MfonoM of th* twolftb 
B.O„ brcptbw of tb» tee tovmigti of cb* Cboo 
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his hostile attitude toirarda the bead of the 
orthodox dohool. As a matter of fact, this 
hostility has been a little exaggerated. For one 
thing, Chuaz^ Tz'u’s attitude is by no means 
oonaistent; ^e tone adopted towards Confucius 
passes through every variety of shade. In the 
first seven chapters, which form the nucleus of 
Chuang Tsu’s work, he is assigned a very pro¬ 
minent position, acting for the most part as the 
mouth-piece of the author’s own views, which 
he is made to expound with an air of authority. 
In only one passage is he treated with disrespect, 
though in another it is implied that he was a 
prophet unsuited to his age. In chapter vi we 
may even discern a rough attempt at reconciling 
the two extremes of mystic Taoism and matter^ 
of-fact ConfucUoism. It seems that all may 
not aspire to the more intimate communion 
with Tao, though Tao is the environment of all. 
For Con^oius here resigns himself to the will 
of Heaven, which has ordained that be, like the 
bulk of mankind, shall travel within the ordinary 
"rule of life” with its limited outlook, its pre¬ 
judices, forms, and ceremonies; but he frankly 
recognises the superior blessedness of &e favoured 
few who can transcend it. In some of the later 
chapters (the genuineness of which is not always 
imimpeachable) the Master is more severely 
bandied. Especially does he appear to dis¬ 
advantage, as might naturally be expected, in 
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his alleged ixkterrieva with Lao Tail.* But ia 
other pl&cea agate he is represented as an 
earnest inquirer after truth> or eren cited as 
an acknowledged authority. He quotes words 
which now stand in the Too Ti Ohing, and 
generally behaves more Hltft a disciple of Leio 
T zh than as the bead of a rival system. 
Id chapter zxh, by a strange piece of inad¬ 
vertence, he is actually made to disparage the 
Confucianists with their scholastic quibbles. 
But it is in the last of the genuine chapters, 
entitled lAih Ts&y that the acme of inconsistency 
is reached. Here Confuciue is attacked as a 
man of outward show and specious words. He 
mistakee the branch lor the root.’* If entrusted 
with the welfare of the State, “ it will only he by 
mistake that he will succeed.’* Yet this tirade 
is immediately followed by a characteristic 
harangue in the Taoist vein, delivered by no other 
than the much-maligned sage himself. It is 
hard, indeed, to imagine the central figure of 
the AnalecU speaking in this strain:—There is 
nothing more fatal than intentional virtue, when 
the mind looks outwards. For by thus looking 
outwards, the power of Introspection is de¬ 
stroyed. . . . What is it to aim at virtue ? Why, 
a man who aims at virtue practises what be ap¬ 
proves and condemns what he does not practise.” 

I Lap Tail biinaeli doM not wpapo eattrel;. See the 
ecrioua ^isode pu p. SS pf (be pimmt vpIium. 
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MisrepreeeQtfttion is tarried to such lengths 
that sayings are put into hia mouth which at© 
the exact opposite of what he really uttered. 
And it is unlikely that Chuang Tsu had much 
scruple in thus harnessing the great Teacher to 
his own doctrines. He was doubtless fully aliye 
to the advantage of borrowing and, as it were, 
absorbing the unparalleled preatig© of so groat 
a man ; besides which, the ^eer audacity of the 
achezn© must have attracted him ; and he carried 
it out with what the Coufudaniste ate justified 
in regard^ aa the utmost effrontery. Yet it 
would be too much to say that this curious form 
of homage was wholly iasinoere. There are 
signs that Chuang Tzu was impreesed, almost 
in spite of himself, by the pure personal character 
of the man whose whole view of life he distrusted, 
but whose message was so deeply printed in the 
hearts of bis countrymen. He could not escape 
the common influence; the very fre^^uency 
with which he brings Confadus upon the stage, 
whether as prophet., or ta^t for abuse, tells of 
a certmn involuntary fascination. 

The state of doubt in which we are left, with 
regard to our author’s real estimate of Confucius 
may serve to call attention to the peculiar 
ironical quality of his mind, which pleasantly 
tempers his dogmatism and, indeed, often saves 
him from a sharp descent into the lidiculoM. 
It would almost seem as if, true to the Taoist 



2S BTUSINGS OS’ A CHINESE MYSTIC 

precept, he were endeavt)Drmg to break through 
the restraining honae of his individual self, and 
to contemplate his own judgments from the out¬ 
side. Needless to eay, there is a fount of deep 
almost fierce, eamestneee in the man as well’ 
But he never loses a certain delicacy of touch 
wh^ lends peculiar aptness to the sobriquet 
of butterfly/’ bestow^ on him in allusion to 
m famous dream/ To these (lualities must 
be added, m order to complete a faint sketch of 
this unique figure in Chineee literature, a recurrent 
strain of pervasive melancholy, a mournful 
over ‘Hhe doubtful doom of human- 
kmd. Take, for instance, these few lines 
picturing ^mental faculties in their inevitable 
Q^ne: Then, as under autumn and winter’s 
l^h^ comes gradual decay; a paasing away, 
Ime the flow of water, never to return. FinaUy 
the block, when all is choked np like an old drain' 
—the failmg mind which shall not see light again.” 
Just as the form of Chuang Tzu’s work hovers 
on the borderland of poetry and prose, so the 
content is poetic rather than strictly philosophic 
by of the lightness and grace with which 
ne ^ms over subjects bristling with difficulty 
1 -QCidity and precision of thought are aoaetimw 
^nfi«d to imagination and beauty of style 
tie seldom attempts passages of sustained rea¬ 
soning, bnt prefers to rely on flashes of literary 

' 8 «*p. 60 . ^ 



CHUANG TZO'S METHOD 


29 


inspiration. He is said to have shone in his 
verbal confliote with Hui TaiS, bat the speouaens 
oi has dialectic that have been preserved are, 
perhaps, more subtle oonvinoixi^. The 

episode of the minnows voider the bridge' only 
proves that in arguing with a sophist he could 
himself descend to sophistry naked and 
unabashed. 

A noteworthy feature of Chuang Tsu’s method 
is the wealth of illustration which he lavishes 
upon his favourite topics. In a hundred various 
ways he contrives to point the moral which is 
never far from his thoughts. Realising as fully 
as Herbert Spencer after him, the necessity of 
constant iteration in order to force alien con- 
cations on unwilling minds, he returns again and 
again to the cardinal pointe of his system, and 
skilfully arrays his arguioents in an endless 
stream of episode and anecdote. These aneodotee 
are usually thrown into the form of dialogue— 
not the compact and closely-reasoned didogue 
of Plato, but detached conversations between 
real or imaginary persons, sometimes easy in 
tone, sometimes declamatory, and here and ^ere 
rising to fine heights of rhetoric. It may be 
objected to this method that it hinders the proper 
development of thought by destroying its con* 
tinuity, and is therefore more suited to a merely 
popular work than to that of a really original 

' 8e»|i. 110, 
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thinker ; on the other side it can only be orged 
that it lends dramatic ooloimng and relieves the 
tedium inseparable from a long philosophical 
treatise. The objection, on the whole, has much 
ioroe, and jet it is e< 2 uallj true tliat the alterna¬ 
tive meth^ would have robbed Ghuang Tzil*s 
work of more than half its charm ; its immortality 
is after all due lees to the matter, much of which 
to modem notions is somewhat crude, than to 
the exquisite form. And certainly, as a meanB of 
fixing a principle in the mind, a single anecdote 
told by Ohaaog Tsfi is worth reams of dry dis¬ 
quisition. 

Though the difficulty of his text and the 
abstnieenees of bis theme have been a bar to very 
wide-spread popularity, Chuang TzQ has never 
lost favour with the select bcmd of scholars. 
From time to time, when Taoism happened to be 
in fashion, he also enjoyed considerable vogue at 
Court. His book, like the Too Tf Ching, formed 
the subjeot of lectures and examinatioru, and 
several Cinperors are said to have studied and 
written upon it. In 713 a.d., it was specially 
deOTsed that those members of the public service 
should be singled out for promotion who were 
able to understand Chuang I^fi. That he was 
always considered a hard nut to orack is suffi¬ 
ciently shown by the flood of commentaries and 
other works devoted to his eluoidation. Never* 
theless, we are Cold as usual of a marvellous boy-- 
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one of tilie infant prodigies in whom Chmeae 
annals axe so rich—who at twelve yean of age 
understood the meaning of both Lao Tza and 
Chuang Xzii The philosopher’s works, in Kuo 
Hsiang’s 5tand^lrd edition, were printed for the 
first time In the year 1005 a.d., and the reigning 
Emperor presented each of his Ministers with 
a oopy. 

Until we come to Lin Hsi'Chung at the be¬ 
ginning of the present dynasty, native criticism 
cannot be said to have thrown any very dazzling 
light on our author. Ac early writer, who may 
possibly have seen him in the fiesh, complains 
that he hides himself in the clouds and h&s no 
knowle^e cf men.” Another pronounces him 
” recldess, one who Bubnitted to no law.” From 
a third we learn that ” in his desire to free himself 
from the irammels of objective ezistesoee, he 
lost himself in the quicksands of metaphysics.” 
Sometimes he is damned with the faintest of 
praise : ” In his teachings propriety plays no 
part, neither axe they lound^ on eternal prin¬ 
ciples ; nevertheless, they wear the semblance 
of wisdom and have their good points.” On the 
other hand, rabid Confncianists insisted that 
” his book was expressly intended to cast a slur 
on th^ Master, in order to make people accept 
his own heterodox teaching ; and, consequently, 
nothing would satisfy them but that bis writings 
should be burnt and his disciplee out off. ^ 
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to the lights and wrongs of his system, they were 
not even worth disoussing.’* 

From kindred poetic souls he has obtained 
more generous recognition. The great Po Chu-i, 
of the Tang dynasty, with whom he appears to 
have been a special faToniite, was iospired by 
the perusal of his works to write three short 
poems, one of which contains the following 
stanzas ': 


PiLtCErUL OLD AGE 

Chuftog TTfi 6^d: Tso giT«s mo tiu» toil io manhood, 
this rspoM is old sge, this r««t in doath.*' 

SwifU 7 and soon the golden sun goes do^, 

The blue skj velb sfer into the night; 

Teo is the shsDge/al world's ooTsonmcnt, 

Hspp 7 ere thst in its laws delight. 

Teo giTM me toiW 7 oii&'s psssioa to achieve. 

And Idsoie m life's eatonm and decay; 

1 follow Tap,—Che scmoos are nj fdoruls 
Oppceing it, misfortune comes my way. 

tVithia mj breast no sorrows csn abide, 

Tfeal the graaC world's spirit through me thrill 
And ss a cload I drift before tbs wind, 

Or with the random evsUow talM mj will 

* Mr friend Ur, L, Cbanmeffiycg has kindly added the 
wings of his Terse to a? literal prose trenelstioiL All Chree 
poems will be found at the end cd the section on Chueng Tzh 
m the greet T'u Shu eocyclopwdia. 
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As imdemefrCb the mulbsay tr«e I drsuo. 

Ths vftUr*oIo«k on. And dAva Appears: 

A ww daf ihinee o’er wriiaklea ted vbitA hair. 

The BTmbob of the fulnoea of mj yeara. 

If 1 depart, I cast do look bebiod; 

Tf still aliTc, I sUU am frse from cate. 

6iaoe life and death in CTCles ooae and go, 

Of liCdo moment are the deje to spare. 

Ihus strong in faith I tr^t and long to be 

One ^th the pulsinga of Etemity. 

The BrahmAnistio infiaence vhioh these Usee 
betray is faithfully reflected from Chuang Tza. 
There are oritioa who would trace the same 
influence further back still, and regard the speou* 
lationa of Lao Tail hitoseli as borrowed directly 
from India. But in the absence of any trust¬ 
worthy evidence of communication between the 
two countries at that early date, the final verdict 
on this theory cannot yet be pronounced. With 
Chuang Tsu the case is somewhat diflerent. The 
intervening period had seen the rise of Gautama 
and the epr^ing of a new and powerful religion 
which en^ediei in iteelf all the more essential 
parts of the Brahmaniaiic creed. By ObUang 
Tau’s time Buddhism had probably penetrated 
far and wide throughout Asia. It was not offi- 
oially introduced into China until much later, bat 
it seems only reasonable to suppose that driblets 
most have filtered through here and there. 

0 
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Certftinly we find in the Chinese philosopher such 
striking points of similarity to Brahmaniam as 
can hardly be 6:rplained as mere coincidences of 
thought. He belleTes, for instance, that every 
human being has a soul, which is an emanation 
from the great impersonal Soul of the universe. 
In contradistinction to the mind, which is only 
the scene or background of our ever-ohangiog 
sensations and emotions, and dies with the body, 
the soul ia in its nature immortal, and after 
paasi^ through a series of difierent statee in 
conditioned being, finally rennitea with the 
divine essence whence it sprang. How to hasten 

the attainment of this goal of supreme bliss_ 

that ia the question wUoh lies at the root of 
Chuang Ts^’s philosophy. And his answer points 
to the abstract contemplation of Tao as the only 
means of destroying attachment to existence for 
its own sake, and thus loosening the soul from 
its bodily fetters. So far he resembles the 
Buddhist. But when he comes to touch on the 
contemplative life, we find him diverging from 
the recognised Buddhist ideal in one or two 
notable particulars. To him the highest form 
of virtue does not mean the mortSoation of 
animal instincts. Bather would he like these 
to have free and natural scope. Nor does it 
consist in living the life of a hermit. For the 
perfect man can transcend the limits of the 
human and yet not withdraw from the world.’* 
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“Thoae,” he eaye, “ who would benefit mankind 
deep foreste or lofty mountains are simply 
unetiual to the strain upon their higher natures.’* 
Again, his hatred of outward show leads him to 
condemn anything approaching ritualism or 
asceticism, which he peiceiwes truly enough to 
he symptoms of dooay in the moral fibre. The 
only form of fasting he will recommend is the 

fasting of the heart.*’ 

But divested thus of every shred of materialis* 
tic grossness, and converted into a purely spiritual 
creed, Taoism soon became altogether too 
shadowy and impalpable to stand alone against 
its formidable rival. It had to await the invasion 
of much-needed Buddhistic elements before it 
could r6>'assert itself as a national religion. This 
decline it vns Chuang Tau's fate to hasten rather 
than to arrest. His capital enor lay in neglecting 
to develop those grand and simple moral truths 
with which Lao Tsu had leaven^ his abstmser 
speculations. The virtues of humility, gentle¬ 
ness and forgiveness of injury, which the earlier 
Taoist gosp^ held in su<^ high esteem, are by 
him either passed over in silonce or subordkiated 
to the all*engroB8ing mystic purpose. Thus it 
was that the glowing promise A a singularly 
exalted moral code died away in later hands to 
the dust and ashes of a spurious metapbyaic. 
No doubt, as a thorough-going exponent of his 
own principles, Chuang Tzu cared but little 
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for outward aod visible resulte. He was in no 
aensa a propagandist ; the kingdom of the mind 
was hie real proviooe. Yet the fact remaina that 
the intelleotual elevation and refinement of his 
system placed it beyond the grasp of all ezcept 
a few; unlike Confucius, he made little or no 
provision for the struggling mass of mankind 
which could not be expected to rise to the higher 
planes of abstract thought. 

This, however, is a criticism which leaves 
Chuang Tad’s literary position unaffected ; and 
it is literature, after all, which claims the im* 
mortal part of his name and fame. For he of 
all the ancients wielded the most perfect mastery 
over Chinese prose style, and was the first to 
show to what heights of eloquence and beauty 
his native language could attain. And in these 
respects, great as the achievements are of which 
later Chinese literature can boast, he has never 
been surpassed. Indeed, his master'hand sounded 
chords that have vibrated since to no other 
touch. Finally, what effect may his writings 
be expected to produce on the modern Western 
minti ? It is certain that to many, even through 
the Deeessarily imperfect medium of a transla¬ 
tion, he already makes a powerful appeal; and 
it may at least be safely predicted that a far 
greater number of readera will be attracted by 
his originality and grace repelled by the 
rather fantastic vagaries of his mysticism. 
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l37 the northern ocean there is a f eh, called the 
Leyiatban, many thoneand ’ in size. This 
Leyiathan changes into a bird, called the Bukb, 
whose bach ia many thousand H in breadth. 
With a mighty eSort it rises, and its wings ob¬ 
scure the sky like clouds. At the equinox, this 
bird prepares to start for the southern ocean, 
the Celestial Lake. And in the Record of MarveU 
we read that whan the nikh flies southwards, 
the water is smitten for a space of three thousand 
U around, while the bird itself mounts upon a 
typhoon to a height of ninety thousand l«, for a 
fli^t of six months’ duration. Just so are the 
motes in a sunbeam blown aloft by God. For 
whether the blue of the sky is its real colour, or 
only the result of distance without end^ the 
effect to the bird looking down wonld be just the 
same as to the motes. . . . A cicada laughed, and 
said to a young dore, “ Now, when 1 fly wi^ all 
my might, ’tis as muoh as I can do to get from 
tree to tree. And sometimes I do not reach, 


^ The U u fthoac one-third of eo Englfih siile. 
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hut fall to the ground midway. What, then, 
can he the uee of going up ninety thouea^ in 
order to start for the south V . . . Those two 
little creaturea.^what should they know 1 Small 
knowledge has not the compass of groat know¬ 
ledge any more than a short year has the length 
of a long year. How can we tell that this is so ? 
The mushroom of a morning knows not the 
alternation of day and night. The chrysalis 
knows not the alternation of spring and autumn. 
Theirs are ahort years. But in the State of Ch'u 
there is a tortoise whose spring and autumn aro 
each of ftve hundred years* duration. And In 
former days there was a large tree which had a 
spring and autumn each of eight thousand years* 
duration. Yet F4ng Tsu ’ is still, alas! an 
object of envy to all. 


There is nothii^ under the canopy of heaven 
greater than the tip of an autumn epikelet. A 
vast mountain is a small thing. Neither is there 
any age greater than that of a child cut off in 
infancy. PAog Tsu himself died young. The 
univeliM and I came into being together ; and I, 
and everything therein, are One. 

It was the time of autumn fioods. Every 
stream poured into the rivet, which swelled in its 

* The UeUmMleh ot Quoa. 
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turbid course. The banka receded ao far from 
each other that it was impossible to tell a cow 
from a horse. 

Then the Spirit of the Kiver laired for joy 
that all the beauty of the earth was gathered to 
himself. Down with the stream he journeyed 
east until he reached the ocean. There, loo^ng 
eastwards seeing no limit to its waTee, hie 
countenance changed. And as he gaaed over 
the expanse, he aiglied and said to the Spirit 
of the Ocean, “A vulgar proverb says that he 
who has heard but part of the truth thicks no 
one equal to himself. And such a one am I. 

"When formerly I heard people detsracting 
from the learning of Confucius or underrating 
the heroism of Poh I, I did not believe. But 
now that I have looked upon your inezhauatibility 
—alas for me had 1 not reached your abode, I 
shonld have been for ever a laughing-stock to 
those of comprehensive enlightenment! 

To which the Spirit of the Ocean replied: 
“You cannot speak of ocean to a w^*frog,— 
the creature of a narrower sphere. You cannot 
speak of ice to a summer insect,—the creature 
of a season. You cannot speak of Tao to a 
pedagogue: his soope ia too restricted. But 
now timt you have emerged from your nanow 
sphere and have seen the great ocean, you know 
your own inaignidcance, and I can spe^ to you 
of great principles. . . . 
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“ The Foot Seae^are they not to the nnireree 
but like puddlee in a m&reh ? The Middle 
Kingdom—^ie it not to the surrounding ocean 
like a tare^ed in a granary t Of all the myriad 
created thing9> man is but one. And of all those 
who inhabit the land, live on the fruit of the 
earth, and more about in cart and boat, an 
indlTidual man ia but one. Is not ho, as com* 
pared with all creation, but as the tip of a hair 
upon a horse’e skin ? 

**Dimensions are limitless; time is endless. 
Conditions are not iuTariable; terms are not 
final. Thus, the wise man looks into space, and 
does not regard the small as too litde, nor the 
great as too much; for he knows that there is 
no limit to dimension. He looks back into the 
past, and does not griere over what is fsir o5, 
nor rejoice orer what is near; for he knows 
that time is without end. He inTestigates 
fulness and decay, and does not rejoice if he 
succeeds, nor lament if he fails; for be knows 
that conditions are not inrariable. He who 
clearly apprehends the scheme of existence does 
not r^oice orer life, nor repine at death; for 
he knows that terms are not final. 

“What man knows is sot to be compared 
with what he does not know. The span of his 
existence is not to be compared with the span 
of his non-existence. With the small, to striTe 
to exhaust the great neceesarily lands him in con- 
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fusion, and he does not attein his objeot. How 
then ^ould one he able to aa^ that the tip of 
a hair is the ne tdira of smallnees, or that 
the universe is the ne pfus idtra of greatness t ** 

Those who would have right without its 
correlative, wrong ; or good government without 
ita correlative, miarale,—the; do not apprehend 
the great prindplee of the universe nor the 
conditions to which all creation is subject. One 
might as well talk of the existence of heaven 
wiUiout that of earth, or of the negative principle 
without the positive, whioh la eleaily absurd. 

If you adopt, as absolute, a standard of evenness 
whi<h is so only relatively, your results will not 
be absolutely even. If you adopt, as absolute, 
a criterion of right whl^ is so o^y relatively, 
your resulte will not be absolutely right. Those 
who tmst to their senses become slaves to objec¬ 
tive existences. Those alone who are guided 
by their intnitioos find the true standard. So 
far ate the senses less reliable than the intuitions. 
Yet fools trust to their senses to know what is 
good for mankind, with alas I but external 
results. 


IBE IDENTIXT OP CONTRAItlES 


Tzti Osi of Nan-kuo eat leaning on a table. 
Looking up to heaTen, he sighed and heoame 
absent, as though soul and body had parted. 
Ton ChS'ng Tzu Yu, who was standing by him, 
exclaimed : “ What are you thinking about that 
your body should beoomo thus Hke dry wood, 
your mind like dead aehee 1 Suroly the man 
now leaning on the table is not be who was here 
just now.” 

" My friend,” replied Tau Ch'i, " your question 
is app<»ile. To-day 1 have buried mysif. . . . 
Do you understand ? . . , Ah) perhaps you 
only know the rouaio of Man, and not that of 
Earth- Or even if you have heard the music 
of Earth, you have not heard the music of 
Heaven.” 

“ I^ay explain,” said Thij Yu. 

‘*The breath ^ the universe,” continued Tsfi 
Ch'i, "is called wind. At times, it Is inactive. 
Bnt when active, every aperture resounds to the 
blast, Have you never listened to ite growing 
roar 1 Caves and dells of hill and foreet, hollows 
in huge trees of many a span in giitb,—these 
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ftre nostrils, like mouths, like eus, like heem> 
eoohets, like goblete, like mortars, like ditches, 
like bogs. And the wind goes rushing throi^ 
them, sniffing, snoring, siting, soughing, puffing, 
porli^, whistling, wlxirring, now shrilly treble, 
now ^cply bass, now soft, now loud; until, 
with a lull, silence reigns supreme. Have yon 
never witnessed among the trees such a disturb- 
ones as this 1 

“Well, then,” inquired Tsu Tu, “since the 
mnsio of Earth consists of nothing more than 
hoIoB, and the music of Man of pipes and flutes, of 
what consists the musio of Heaven ? ” 

. “ The effect of the wind upon these various 
apertures,” replied T«u Ch'i, “is not uniform. 
But what is it that gives to each the individuality, 
to ah the potentijdity, of sound ? . . . Joy and 
anger, sorrow and happiness, caution and remorse, 
come upon us by turns, with eyer*changing mood. 
They come 11^ music from hollowness, like 
njvuhrooms from damp. Daily and nightly they 
alternate within us, but we cannot tell whence 
they spring. Can we then hope in a moment 
to lay our finger upon their very cause ? 

“ But for these emotions, 1 shoiJd not be. But 
for me, they would have no scope. So far we 
can go; hut we do not know what it is that 
brings them into play. *Twould seem to be a 
aouZ; but the clue to its eisUtenoe is wanting. 
That such a power operates is credible enough, 
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thougb W6 oaDnot aee its form. It has fuQctiom 
without form. 

“Take the human body with all its manifold 
diTiflions. Whioh part of it does a man love 
beet ? Does he not chertsh all equally, or has 
he a preference 1 Bo not all equally serve him i 
And do these servitors then govern themselves, 
or are they subdivided into rulers and subjeote ? 
Surely there is some soul which sways them all, 

“But whether or not we ascertain what are 
the functions of this soul, it matters but little 
to the soul itself. For, coming into existence 
with this mortal coll of mine, with the exhaustion 
of this mortal coil its mandate will also be ex* 
hausted, To be harassed by the wear and tear 
of life, and to pass rapidly through it without 
possibility of arreeting one's course,—is not 
thia pitiful indeed 1 To labour without ceasing, 
and then, without living to enjoy the fruit, worn 
out, to depart, suddenly, one knows not whither, 
—is not that a just cause for grief ? 

What advantage is there in what men call 
not dying ? The body decomposes, and the 
mind* goes with it. This is our real cause for 
sorrow. Can the world be so dull as not to see 
this 1 Or is it 1 alone who am dull, and others 
not so! . . . There is nothing wldch is not 
objective: there is nothing which is not sub¬ 
jective. But it is impossible to start from the 
objective. Only from subjective knowledge is 
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it poBBible to prooeed to objootiTO knovlodgd. 
Hence it has been said, ' The objective emanates 
from the subjective; the subjective lb conde> 
quent upon the objective. This is the Alter> 
nation Theory.* Nevertheless, when one is bora, 
the other dies. When one is possible, the other 
is impossible. When one iB affirmative, the 
other is negative. Which being the oase, the 
true sage rejecta all distinctions of this and that. 
He takes his refuge in God, and places himsslf 
in subjective relation with all thii^. 

*' Aid inasmuch as the subjective is also 
objective, and the objective also subjective, 
and aa the contraries under each are indistin- 
guisbably blended, does it not become impossible 
for us to say whether subjective and objective 
really exist at all ? 

When subjective and objective are both 
without their correlates, that is the very axis 
of Tao. And when that aana passes throu^ the 
centre at which all Infinities converge, positive 
and negative alike blend into an infinite One.... 
Therefore it is that, viewed from the standpoint 
of Tao, a beam and a pillar are identical^ So 
are ugliness and beauty, greatness, wickedness, 
perverseness, and strangeness. Separation is the 
same as construction: oonatruction is the same 
as destruction. Nothing is subject either to 
construction or to deetruction, for these oon* 
ditions are brought together into One. 
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" Only th9 truly inieUigant uoderatand tbie 
priaciple of tho idautity of all things. They do 
not view things as apprehaoded by themBalres, 
aubjactxTely ; but transfer themselTee into the 
position the things Tiawed. And viewing 
them thus they are able to comprehend them, 
nay, to master them; and he who can master 
them is neat.^ So it is that to place oneself in 
subjective relation with externals, without oon* 
sciousneas of their objectivity,-^this is Tao. 
But to wear out one’s mteheot in an obstinate 
adherence to the individuality of things, not 
recoguislng the fact that all things are One,— 
this is called Thru in th€ Morning 

“What is Three tn the Morning asked 
Tzii Yu. 

“A keeper of monkeys,” replied Tzh Chi, 
“ said with regard to their rations of chestnuts, 
that each monkey was to have three in the 
morning and four at night. But at this the 
monkeys were very angry, so the keeper said 
they might have four in the morning and three 
at night, with which arrangement they were all 
well«.pleased. The actual number of the chest¬ 
nuts remained the same, but there was an adapta¬ 
tion to the likes and dislikes of those ooncerned. 
Such is the principle of putting oneself into 
subjective relation with externals. 

“Wherefore the true sage, while regarding 
^ ^e., to th* groat goal oi Tao. 
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oontraries as id&ntical, adapts himself to the 
laws of Heaveo. This ia called foUowiiig two 
courses at once. 

The knowledge of the men of old had a 
Uznit. It extended back to a period when matter 
did sot exist. That was the extreme point to 
which their Imowledge reached. The second 
period was that of matter, but of matter un¬ 
conditioned. The third epoch saw matter con¬ 
ditioned, but contraries were still iinknown. 
When ^ese appeared, Tao began to decline. 
And wirii the decline of Tao, us^ridual bias 
arose.’’ 



ILLUSIONS 

Bow do I know th&t lore ot life is not a delusion 
after all t How do 1 know but that be who 
dreads to die is as a child who has lost the 
waj and cannot find hia home 1 

The lady Li Chi was the daughter of Al FIng. 
When the Duke of Chin first got her, she wept 
until the bosom of her dress was drenched with 
tears. But when she came to the royal resi¬ 
dence, and lived with the Duke, and ate rich 
food, she repented of having wept. How then 
do 1 know but that the dead repent of having 
previously clung to life ? 

Those who dream of the banc^uet wake to 
lamentation and sorrow. Those who dream 
of lamentation and sorrow wake to join the hunt. 
While they dream, they do not know that they 
dream. Some will even interpret the very 
dream they are dreaming ; and only when they 
awake do they know it was a dream. By and 
by ocmes the Great Awakening, and then we find 
out that this life is really a great dream. Fools 
think they are awake now, and fiatter them- 
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selves they know if they are really princes or 
peasants. Co&fucias and you are both dreams ; 
and £ who aay you are dreams,—I am but a 
dream myself. This is a paradox. To-morrow 
a sage may arise to explain it ; but that t^ 
morrow will not be until ten thousand genera¬ 
tions hare gone by. 

Granting that you and 1 argue. If you beat 
me, and not I you, are you necessarily right and 
I wrong 1 Or if I beat you and not you me, 
am I necosaorily right and you wrong t Or are 
we both partly right and partly wrong ! Or 
are we hoth wholly right or wholly wrong ? 
You and I cannot know this, and consequently 
the world will be in ignorence of the truth. 

Who shall 1 employ as arbiter between us ? 
If 1 employ some one who takes your view, he 
will side with you. How can such a one arbi¬ 
trate between us ? If I employ some one who 
takes my view, ho will side with me. How can 
snob a one arbitrate between us t And if I 
employ some one who either differs frdth or 
agrees with both of us, he will be equally usable 
to decide between us. Since then you, and I, 
and man, cannot decide, must we not depend 
upon Another ? Such dependence is as though 
it were not dependence. We are embraced in 
the obliterating unity of God. 

Once upon a Urns, I, Chuang TzH, dreamt 

n 
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1 yf6£ a butterfly, fluttering hither and thither, 
to all intentd and purposes a butterfly. I was 
conecious only of following my fancies as a 
butterfly, and was uncorLscious of my individu¬ 
ality as a man. Suddenly 1 awahed, and there 
1 lay, royself again. Now I do not know whether 
1 was then a mun dreaming I was a butterfly, 
or whether I am now a butterfly dreaming 1 
am a man. Between a mao and a butterfly 
there is necessarily a barrier. The transition 
is called metempsychosis. 



THE MYSTERIOUS BfMANENCE OF TAO 


Thb Pennmbra said to Iha Umbra, “At one 
siomeQt you more : at another you aro at rest. 
At one moment you ait down: at anotlxer you 
get up. Why this instability of purpose ? ” 

“ 1 depend,” replied the Umbra, “ npon som^ 
thing which causes me to do as I do; and that 
something depends in turn upon something else 
which causes it to do as it does. My dependence 
is like that of a snake’s scales or of a cicada’s 
wings. How can I tell why I do one things or 
why I do not do another t ” 

Prince Hni’s cook was cutting up a huUcck. 
Every blow of his hand, every heave of his 
ehouldcrs, every tread of his foot, every thrust 
of his knee, every ivh$}ih of rent flesh, hvery 
chAil; of the chopper, was in perfect harmony,— 
rhythmical like the dance of riie Mulberry Grove, 
simnltaneous like the chords of the Ching 8hou. 

*‘Well done!” cried the Prince; “yours Is 
skill indeed.” 

“Sire,” replied the cook, “I have always 

51 



62 MUSINGS OP A CHINESE MYSTIC 


devoted myaolf to Tao. It is better than skill. 
When I began to out up bullocks, 1 saw 
before me simply %ohoU bullocks. After three 
years’ practice, 1 saw no more whole ammals. 
And now I work with my mind and not with 
my eye, When my senses bid me stop, but 
my mind urges me on, 1 fall baok upon eternal 
principlos. 1 follow such openings or cavities 
as there may be, according to the natural con* 
etitution of the animal. I do not attempt to 
cut through joints; still less through large 
bones. 

'"A good cook changes bis chopper once a 
year,—Secause he cuts. An ordinary cook, once 
a month,—because he hacks. But 1 have had 
this chopper nineteen years, and although I 
have cut up many thousand bullocks, its edge 
is as if freeb from the whetstone. For at the 
joints there are always interstices, and the edge 
of a chopper being without thickness, it remains 
only to insert that which is without thickness 
into such an intenstice.' By these means the 
interstice will be enlarged, and the blade will 
find plenty of room. It is thus that 1 have 
kept my chopper for nineteen years as though 
fresh from the whetstone. 

Nevertheless, when I come upon a hard 
part where the blade meets with a diiScuIty, 1 

» aa «llano& to th» toyina of lao Tail: " Thai which hu 
DO fubatauca «ot«n whan than ia no envioa." 
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am all caution. I fis my eye on it. I stay my 
hand, and gently apply my blade, imtil ‘»ith a 
Kioah the part yields like earth orumhllng to 
the ground. Then I take out my chopper, and 
stand up, and look around, and pause, until 
with an air of triumph I wipe my chopper and 
put it carefully away.” 

"Bravo!” cried the Prince. "Prom the 
words of this cook I have learnt bow to take 
care of ray life.” 


In tho State of Ch$ng there wae a wonderful 
magician named Chi Hon. He knew all about 
bir& and death, gain and loss, misfortune and 
happiness, loz^ life and short life—predicting 
events to a day with supernatural accuracy. Tho 
people of Ch&og used to flee at his approach; 
but Lieh went to see him, and became so 
infatuated that on his return he said to Hu Teii,* 
" 1 used to look upon your Tao ea perfect. Now 
I know something more perfect still.” 

" So far,” replied Hu Tsu, ‘‘ I have only taught 
you the ornamentals, not the essentials, of Tao ; 
and yet you think yon know all about it. With¬ 
out cocks in yonr poultry-yard, what sort of eggs 
do the hens lay ?' If you go about trying to 

' Hla tutor. 

* Tb» h«r« stand for the lettar of ths dootrioa; tbo 
ooolo, for its apiiit s&d tbo «sgB, for a resl faaowladga of M. 
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force Tao down people^s throats, you will be 
Bimply exposing yourself. Bring your friend 
witi you, and let me show rayself to him,’* 

So next day Lieh X^u went with Ch! Han to 
see Hu Tzu, and when they cajne out Chi Han 
said: “Alas! your tcaoKer Is doomed, He can¬ 
not Uts. I hardly give him ten days. I am 
astonished at him. lie is but wet ashes,” 

Lleh Tzu went in and wept bitterly, and told 
Hu Ttu; but the latter said: “ 1 showod my self 
to him just now as the earth sliows us its outward 
form, motionless and still, while produotion is all 
the time going on. I merely prerontod him from 
seeing my pout-up energy within. Bring him 
again.” 

Nest day the interrlew took place as before; 
but as they were leaving Chi Han said to Lieh 
Tz^; “It is luoky for your toaoher that he met 
me. He is better. He will recover. 1 saw he 
had recuperative power.” 

X/ieh Tzu went in and told Hu Tsu ; whereupon 
the latter replied: “I showed myself to him just 
now as heaven shows itself in all its dispassionate 
grandeur, letting a little energy run out of my 
heels. He was thus able to detect that I had 
some. Bring him here Again.” 

Next day a third interview took place, and as 
they were leaving, Chi Han said to Lieh Tzu: 
“ Your teacher is never one day like another; I 
can tell nothing from his physiognomy. Get him 
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to be regular, and I Tnll then examine him 
again/* 

This being repeated to Hu Tad as before, the 
latter said : ‘‘I showed myself to him just now 
in a state of hannomous equilibrium. Where 
the whale <^porW itself,—is the abyss. Where 
water is at rest,—is the abyss. Where water is 
in motion,—is the abyss. The abyss has nine 
names. These a» throe of them." ‘ 

Next day the two went once more to see Hu 
Tzd; but Chi Han was unable to stand still, and 
in his confusion turned and ded. 

" Pursue him ! ” cried Hu Tru ; whereupon 
I/ieh Tad ran after him, but could not overtake 
him; so he returned and told Hu Tzu that the 
fugitive had disappeared. 

•* 1 showed myself to him just now, said Hu 
Tad, “ as Tao appeared before time was. I was 
to him as a great blank, existing of itself. He 
knew not who I was. His face fell. He become 
confused. And so he fled.’* 

Upon this Lieh Tzd stood convinced that he 
had not yet acquired any real knowledge, and at 
once set to work in earnest, passing thiee^ years 
without leaving the house. He help^ 1^ ^e 
to cook the f^uly dinner, and fed his pigs 
like human beings. He discarded the artificial 
and reverted to the natural. He became merely 

> thrae pbwe« of Too. 
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& sb&pe. Amidst coniusion h« was uncon* 
fooaded. And so he continued to the end. 

Books are what the world values as representing 
Tao. But books are only words> and the Taluahle 
part of words is the thought therein contained. 
That thought has a certain bias which cannot 
be oouTeyed in words, yot the world values words 
as being the essence of books. But though the 
world values them* thoy are not of value; as 
that sense in which the world values them is not 
the sense in which thoy arc valuable. . , . 

Duke Huan was one day reading in his hall, 
when a wheelwright who was working loolow 
fiuDg down his hammer and chisel, and mounting 
the steps said: What words may your Highness 
be studying ? ” 

“ I am studying the words of the Sages/* 
replied the Duke. 

Are the Sages alive 1 ” asked the wheel' 
wright. 

“ No,” answered the Duke; ” they are dead.” 

” Then the words your Highness is studying,” 
rejoined the wheelwright, ” are only the drogs of 
the aziolents.” 

"What do you mean, sirrah!” orled the 
Duke, ‘‘ by interfering with what I read t Bx- 
plain yourself, or you shall die.*’ 

" lit me t^e an illustration,” said the wheel¬ 
wright, "from my own trade. In making a 
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wheel, if you work too slowly, you can’t make 
it firm; if you work too fast, the spokes won’t 
fit in. You must go neither too slowly nor too 
fast. There must he co-ordination of mind and 
hand. Words cannot ezplain what it is» but 
there is some mysterious art herein. 1 cannot 
teach it to my eon ; nor can he leoro it from me. 
Consequently, though seventy years of age, I 
am still making wheels in my old age. If the 
ancients, together with what they could not 
impart, are dead and gone, then what your 
Highness is studying must be the dregs.” 

w e * « e 

A drunken man who falls out of a cart, though 
he may suffer, does not die. His hones are £e 
same as other people’s ; hut he meets his accident 
in a different way. His spirit is in a condition 
of aecuiity. He is not eonsoious of riding in the 
cart; neither is he conscious of falling out of it. 
Ideas of life, death, fear, etc., cannot penetrate 
his breast; and so he does not suffer from oon> 
tact with objective existences. And if such 
security is to be got from wine, how much more 
LB it to be got from God 1 It is in God thAt the 
Sage seeks his refuge, and so he lb free from harm. 

Lieh Tii K'ou instructed Po Hun Wu in 
archery. Drawing the bow to its full, he placed 
a cup of water on his elbow and began to let 
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fly. Hardly waa one arrow out of sight ew 
another was on the atring, the archer standing 
all Oie time like a statue. 

" But this is shooting under ordinary con- 
ditaoDfl,” cried Po Hun Wu Jen; “ it is not 
ehootii^ under extraordinary conations. Now 
I will ascend a high mountain with you, and 
stand on the edge of a precipice a thousand foot 
in height, and see how you can shoot then.” 

Thereupon Wu JSn went with Lieh Tau up a 
high mountain, and stood on the edge of a pre¬ 
cipice a thousand feet in height, approaching it 
haokwards until one-fifth of hia feet overhung 
the chasm, when he beckoned to Lieh Tail to 
come on. But the latter had fallen prostrate 
on the ground, with the sweat pouring down to 
his heels. 

“The perfect man” said Wu Jdn, “ scars up 
to the blue sky, or dives down to the yellow 
springs,' or flies to some extreme point of the 
compass, without change of countenance. But 
you are terrified, and your eyes are dazed- Your 
internal economy is defective.” 

A disciple said to Lu Chii: Master, 1 have 
attained to your Tao. 1 can do without fire in 
winter. I can make ice in summer.” 

" You merely avail yourself of latent heat and 
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latent cold,*' leplied Lu Chii. That is not 
what 1 call Tao. 1 «1U demonstrate to 70 U 
what my Tao is.” 

Tberoupon ho tuned two lutes, and placed one 
in the hall and the other in the adjoining room. 
And when he struck the hung note on one, the 
kting note on the other aonnded ; when he struck 
the ehio note on one, the chh note on the other 
soimded. This because they were both tuned 
to the aame pitch. 

But if he changed the interral of one string, 
BO that it no longer kept its place in the ootave, 
and then struck it, the result was that all tbo 
twenty-fiTe strings jangled together. There was 
sound as boforo, but the in£ueace of the key-note 
was gone. 


THE HIDDEN SPRING 


Tao bas ita laws and its evidences. It is 
devoid botii of aotion and of form. It may be 
transmitted, bnt cannot bo received. It may 
be obtained, but cannot be soon. Before heaven 
and earth were, Tao was. It has existed without 
change from all time. Spiritual beings drew 
their spirituality therefrom, while the universe 
became what we can see it now. To Tao, the 
senith is not high, nor the nadir low ; no point 
in time ie long ago, nor by lapse of ages has it 
old. 

Hai Wei ‘ obtained Tao, and so set the uni¬ 
verse in order. Fu Hsi * obtained it, and was 
able to establish eternal principlee, The Great 
Bear obtained it, and has never erred from its 
course. The sun and moon obtained it, and have 
never ceased to revolve. 

Chuang Tau said : “ 0 my exempUr ( Thou 
who deetroyest all things, and dost not account 
* A mythiosl p«noBdgs. 

■ 'ni® flwt (b tbfr noaived list oJ Qimste fiKMaanha 
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it cruelty; thou who beuehCest ail time, and 
dost Qot account it charity ; thou who art older 
than antiquity and dost not account it age; 
thou who eupportest the universe, shaping the 
many forms farcin, and dost not account it 
shill; this is the happiness of God 1 

Life follows upon death. Death is the be¬ 
ginning of life. Who knows when the end is 
reachra ? The life of man results from oon- 
veigence of the Tital fluid. Its conTeigence is 
life ; its dispersion, death. If, then, life and 
death are bnt consecutive states, what need have 
I to complain ? 

Therefor© aU things arc One. What we love 
is animation. What we hate is coiruption. But 
corruption in its turn becomee animation, and 
animation once more becomee corrop^on. 


The universe is very beautiful, yet it says 
nothing. The four seasons abide by a fixed law, 
yet they are not heard. All creaCioD is based 
upon absolute principles, yet nothing speaks. 

And the true Sage, tt^ing his stand upon the 
beauty of the universe, pierces the principles 
of created things. Hence the saying that the 
perfect man does nothing, the true Sage performs 
nothing, beyond gating at the universe. 

For man’s intelleot, however keen, face to face 
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'with 'the coimtless evolutions of things, their 
death and birth, their squareness and roundness,— 
can never reach the root. There creation is, 
and there it has ever been. 

The six cardinal points, reaching into infinity, 
axe ever included in Tao. An autumn spikelet, 
in all its minuteness, m'OSt carry Tao 'witliin 
itself. There is nothing on earth which does 
not rise and fall, but it never perishes altogether. 
The yfn and the and the four seasons, 

keep to their proper order. Apparently do< 
Btroyed, yet really existing; the material gone, 
the iimnaterUl left,—such is the law of creation, 
which passeth all understanding. This is called 
the root, whence a glimpse may be obtained of 
God. 

A man’s knowledge is limited: but it is upon 
what he does not know that he depends to 
extend his knowle^e to the apprehension of 
God. 

Knowledge of the great One, of the great 
Negative, of the great Nomenclature, of the great 
Umformity, of the great Space, of the great 
Truth, of great Law,—this is perfection. The 
great One is omnipresent. The great Negative 
is omnipotent. The great Nomenclature is all* 
inclusive. The great Umformity is all-aesimilative. 

' Th» pont4v9 md s.«aativ» prinajple* o£ ChioMO cm* 
ffiogosy. 
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The great Space is aJI'ieoeptive. The great 
Truth is all-ezacting. The great Lav is ail' 
binding. 

The ultimate end is God. He is manifested 
in the laws of nature. He is the hidden spring. 
At the beginning, he was. This, however, is 
inexplicable. It is unknowable. But from tiie 
unknowable we teach tlie known. 

Investigation must not bo limited, nor must it 
be unlimited. In this undefinednees there is an 
actuality- Time does not change it- It cannot 
soifer diminution. May we not, then, call it 
our great Guide ? 

“Why not bring our doubting hearts to mveeti- 
gation thereof ? And then, using certainty to 
dispel doubt, revert to a state without doubt, 
in which doubt is doubly dead t 

*' Chi Ch6n,” said Shao Chih, “ taught Chanu ; 
Chieh Xtd taught PredesHnaHtm. In the specula¬ 
tions of these two schools, on which side did right 
lie ! ” 

“The cock crows,” replied T*ai Kung Tiao, 
“ ftTiH the dog barks. So much we know. But 
the wisest of ns could not say why one oiows and 
the other barks, nor guess why they crow or 
bark at all. * 

“Let me explain. The infinitely small is 
inappreciable ; the infinitely great is immeasur¬ 
able. Chance and Predestination most refer to 
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tie conditioned. Oonaeqnently, boti are wrong. 

“ Pfedeetination involves a real ezietonee. 
Chance implies an absolute absence of any 
principle. To have a name and the embodiment 
thereof,—this is to have a material existence. 
To have no name and no embodiment,—of this 
one can speak and think; but the more one 
speaks the farther ofi one gets. 

“ The unborn creature cannot be kept from 
life. The dead cannot be tracked. From birth 
to death is but a span; yet the secret cannot be 
known. Chance and Predestination are but 
d prion solutions. 

“ TOen I seek for a begirmmg, I find only time 
infinite. When I look forward to an end, I see 
only time infinite. Infinity of time past and to 
come implies no beginning and is in accordance 
with the laws of material existences. Pro- 
deetination and Chance give oe a beginning, but 
one which is compatible only with the existence 
of matter. 

Tao cannot be existent. If it were existent, 
it could not be non-existent. The veiy name of 
Tao is only adopted for convenience’ sake. Pre¬ 
destination and Chance are limited to material 
ezisteDces. How can they bear upon the 
infinite I 

" Were language adequate, it would take but 
a day fully to Mt forth Tao. Not being adequate, 
it takes that time to e^dain material existences. 


HEAVENLY EQUILIBRIUM 06 

Tao is Boaething beyond m&Urial existences. 
Ib cannot be conreyed either by words or by 
aUenoe. In that state which is neither speech 
nor silence, its tranaoendeotsl nature may be 
apprehended.” 

All things spring from germs. Under many 
dl^rae forms these things are ever being repro¬ 
duced. Round and round, like a wheel, no part 
of which is more the starting-point than any 
other. This is called heavenly equilibrium. And 
he who holds the scales is God. 

Life has its disbinotiona ; hut in death we are 
all made equal. That death should have an 
origin, bat that life should have no origin,—^an 
this be so 1 What determines its presence'm one 
place, its absence in another ? Heaven hae ila 
fixed order. Barth has yielded up its aecrete to 
man. But where to seek whence am I } 

Nob knowing the hereafter, how can we deny 
the operation of Uesbiny ? Not knowing what 
preceded birth, how oan we assert the operation 
of Destiny 1 When thinga bum out as they 
ought, who shall say that the agency is nob 
psuernafcural ? When things tnm out otherwise, 
who shall say that it is 1 


E 



NON-INTERFERENCE WITH NATURE 


Houses have hoofs to carry them over frost aisd 
snow ; hair, to protect; them from wind and cold. 
They eat grass and drink water, and ding up their 
heels orer the champal^. Such is the real 
nature of horses. Palatial dwoUiogs are of no 
nse to them. 

One day Po Lo appeared, saying: “ I 
understand the management of horses." 

So he branded them, and clipped them, and 
pared their hoofs, and put halters on them, tying 
them up by the head and shackling them by the 
feet, and disposing them in stables, with the 
result that two or &ree in erery ten died. Then 
be kept them hungry and thirsty, trotting them 
and galloping them, and grooming, and trimming, 
with the misery of the teaselled bridle before ai^ 
the fear of the knotted whip behind, until more 
than half of them were dea<i! 

The potter says: “1 can do what I will with 
clay. If I want it round, I use compasses ^ if 
recrtangular, a sq^oare." 
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The carpeater saye : I can do what I wiT with 
wood. If I want it onrred, 1 use an arc ; il 
straight, a liiM.** 

But on what grounds can we think that the 
natures of cUy uid wood desire this application 
of compasses tHad square, of arc and line ? Never* 
thelesB, every age extols Po Lo for hla skill in 
managing horses, and potters and carpenters for 
their skill with clay and wood. Those who 
govern the empire make the same mistake. 

Now 1 regard government of the empire from 
quite a different point of view. 

The people have certain nato/al Instincto 
to weave and clothe themselves, to till and food 
themselves. These are common to all humanity^ 
and all are agreed thereon. Such instincte are 
called "Heaven-sent." 

And so in the days when natural instincts 
prevailed, men moved quietly and gazed steadily. 
At that time, there were no roads over mountains, 
cor boats, nor bridges over water. All things 
were produced, each for its own proper sphere. 
Birds and beasts multiplied; trees and shrubs 
grew Qp. The former might be led by the hand; 
you could climb up and peep into the raven's 
nest. Pot then dwelt with birds and beasts, 
and all creation was one. There were no dis¬ 
tinctions of good and bad men. Being all equally 
without knowledge, their virtue could not go 
astray. Being all e^qually without evil desires 
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ihej were in a state of natural integrity, the 
perfection of human existence. 

But when Sages appeared, tripping up people 
over charity and fettering them with duty to 
iheir neighbour, doubt found its way into the 
world. And then, with their gushing over music 
and fussing over ceremony, the empire became 
divided against itself. 



PASSIVE VIRTUE 


Yb» Hux ' vent to ta^o leare of Confucius. 

“ Whithor aro you bound ? ” asked tha roaetep- 
I am going to tiia State of Wei/’ was the 
reply- 

“ And what do you propose to do there ! '* 
continued Confucius. 

1 hear/’ a&swered Yen Hu), that the Priace 
oi Wei is of mature age, but of an unmanageable 
disposition. He behaves as if the State were 
of no account, and will not see his own faults. 
Consequently, the people perish; and their 
corpses lie about like so much undergrowth in 
a mapsh. They are at extremities. And I have 
heard you, sir, say that if a State is well governed 
it may be neglected; but that if it is badly 
governed, then we should visit it. The science 
of medicine embtaoee many various diseases. 
I would test my koowle^e in this sense, that 
perchance I may do some good to that State.” 

“Alas!” cried Confucius, “you will only 
succeed in bringing evil upon yourself. For Tao 

* 7a« UuUr’i levouriM dinlplo. 
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must not be distributed. If it ia, it will lose 
ila unity. If it loses its unity, it will be un¬ 
certain ; and so cause ment^ disturbance,— 
from which there is no escape. 

The Sages of old first got Xao for themselves, 
and then got it for others. Before you possess 
this yourself, what leisure have you to attend 
to the doings of wicked men I Besides, do you 
know what Virtue results in, and where Wisdom 
ends t Virtue results in & desire for fame ^ 
wisdom ends in contentions. In the struggle 
fcr fame men crush one another, while their 
wisdom but provokes rivalry. Both are baleful 
instruments, and may not be incautiously used. 
. . . But of course you have a scheme. Tell it 
to me.” 

“ Gravity of demeanour,” replied Yen Hui, 
** and dispassionatoneee ; energy and singleness 
of purpose,—will this do ? ” 

“Alas ! ” said Confucius, “ that will not do. 
If yon make a show of being perfect and obtrude 
yourself, the Prince’s mo^ will he doubtfnl. 
Ordinarily, he is not opposed, and so he has come 
to take actual pleasure in trampling upon, the 
feelings of others. And if he has thus failed 
in the practice of routine virtues, do you ez^t 
that be will take reauily to higher ones f You 
may insist, but without result. Outwardly you 
will be right, but inwardly wrong. How ^eu 
will you make him mend his ways 1 . . . Your 
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firmness Sficuie you from Earm; but that 
is all. You will not influeoce him to auch an 
extent that be shall seem to follow the dictates 
of his own heart.” 

“Then,” said Yen Hui, “I am without re¬ 
source, and venture to ask for a method." 

Confucius said: ** Fa^ / ... Let me explain. 
You have here a method, but it is difficult to 
practise. Those which are easy are not from 
God.” 

“ Well,” replied Yen Hui, “ my family is poor, 
and for many months we have tasted neither 
wine nor fiesh. Is not that fasting ? ” 

"The fasting of rel^ous observance it is,” 
answered Confucius, " but not the fasting of the 
heart.” 

" And may I ask," aaid Yen Hui, “in what 
consists the fasting of the heart t " 

" Oiiltivate unity,” replied Confuoius. “You 
hear not with the ears, but with the mind ; not 
with the mind, but with your soul. But let 
hearing stop with the ears. Let the working 
of the mind slop with itself. Then the soul will 
be a negative existence, passively responsive to 
externals. In such a negative existence, only 
Tao oan abide. And that n^atrve state is the 
fasting of the heart.” 

“Then,” said Yen Hui, “the reason I could 
not get the use of this method is my own in¬ 
dividuality. If I could get the use of it, my 
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individufillity would have gone, Is this what 
yon mean by the negative state t ” 

“ Exactly so,” replied the Master. “ Let me 
^ tell you. If you can enter this man’s domain 
^thout offending his amour propre, cheerful 
if he hears you, passive if ho doee not; without 
science, without drugs, simply living there in 
a state of complete indifference,—you will be near 
eucceea. . . . Look at that window. Through 
it an empty room become® bright with scenery ; 
but the landscape stops outside. ... In this 
sense, you may use your ears and eyes to com- 
municate within, but ahut out all wisdom from 
the mind. , , . This is the method fox regoner- 
atingall creation.” ® 


Duke Ai the Ln State said to Confucius: 

In the Wei State there is a leper named Ai 
Tai To. The men who live with liw *. him 
and make no effort to get rid of him. Of the 
women who have seen him, many have said 
to their parents, Rather than be another man’s 
wife, I would be his conoubine. 

“He never preaches at people, but puts him¬ 
self mto sympathy with them. He wields no 

S ower by which be may protect men’s bodies 
.e has at his disposal no ^ointmente by which 
te gratify then hearts. He is loathsome to a 
degree. He sympathises, but does not instruct 
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His koowledge is liimted to Ms own stato. Yst 
males aod femalae alike alJ congregate around 
him. 

'‘So thinking that be must be diflereot from 
ordioary men, I sent for him, saw that he 
was indeed loathsome to a degree. Yet we had 
not been many months together ere my attention 
was dsed upon his coeduot. A year had not 
elapsed ere I trusted him thoroughly; and as 
my State wanted a Prime Minister, I oilered 
the post to him. He accepted it sullenly, as if 
he would much rather have declined. Perhaps 
he did not think me good enough for Kim ! At 
any rate, he took it; but in a very short time 
he left me and went away. I grieved for Kim 
as for a lost friend, and aa though there were 
none left with whom I could rejoice. What 
manner of man is this 1 

“ When I was on a mission to the Ch'u State,” 
replied Confucius, ** I saw a litter of young pigs 
sucking their dead mother. After a while they 
looked at her, and then they all left the body 
and went oS. For their mother did not look 
at them any more, nor did she any more seem 
to be of their kind. What they loved was their 
mother; not the body which contained her, 
but that which made the body what it was. . . . 

” Now Ai Tai To says nothing, and is trusted. 
He does nothing, and is sought after. He causes 
a man to Oder him the government of his own 
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State, and the only leax is lest he should deoline. 
Truly his talents are perfect, and his Tirtue 
without outward form ! ” 

“What do you mean by his talents being 
perfect ? ** asked the !Ouks. 

“Life and Death,” replied Confucins, “ex¬ 
istence and non-existence, saccess and non* 
success, poverty and wealth, virtue and vice, 
good and evil report, hunger and thirst, warmth 
and cold,—these all revdve upon the changing 
wheel of Destiny. Day and nigJit they follow 
one upon the other, and no man can say whore 
each one begins. Therefore they cannot be 
allowed to disturb the harmony of the orgai^ism, 
nor enter into the soul’s domain. Swim how¬ 
ever with the tide, so ae not to of end others. Do 
this day by day without break, and live in peace 
with m ank ind. Thus you will be ready for all 
contingencies, and may be said to have your 
talents perfect.” 

“ And virtue without outward form; what 
is that ? ” 

“In a water-level,” said Confucius, “ the 
water is in a most perfect state of repose. Let 
that be your model. The water remains (Quietly 
within, and does not overflow. It is from the 
cultivation of ench harmony that virtue results. 
And if virtue tabes no outward form, man will 
not be able to keep aloof from it.” 
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“Tell me,” said Lao T«u, “ ia what consist 
charity and duty to one’s neighbour ? ” 

"They consist” answered Confucius, "in a 
capacity for rejoicing in all things ; in urdTersal 
lore, without the dement of self. Theae are 
tho charaotenstics of charity and duty to one’s 
neighbour.” 

"What stuff I ” cried Lao Tau. "Does not 
univoreal love contradict itself 1 la not your 
elimination of self a positive manifestation of 
self I Sir, if you wonld cause the empire not to 
lose its source of nourishment,—there is the 
universe, its regularity is unceasingthere are 
the sun and moon, their brightness is unceasing ; 
there are the stars, their groupings never change ; 
there are birds and beeists, they flock together 
without veiying; there are trees and dirubs, 
they grow upwards without exception. Be like 
these; follow Tao; and you will be perfect. 
Why then these vain strugglee after charity and 
duty to one's neighbour, as though beating a 
drum in search of a fugitive % Alas I sir, ^u 
have brought much confusion into the mind 
of man.” 


Suppose a boat is crossing a river, and another 
empty boat is about to collide with it. Even an 
irritable man would not lose his temper. But 
supposing there was some one in the second 
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beat. Then the occupant of the first would 
ehont to him to keep clear. And if the other 
did not hear the first time, nor even when called 
to three times, bad language would mevitably 
follow. In the first oaee there was no anger, in 
the second there waa; because in the first i^e 
the boat was empty, and in the second it was 
occupied. And so it is with man. If he could 
ody roam empty through life, who would bo 
able to injure him 1 



SELF-ADAPTATION TO EXTERNAI^ 


Ybm Ho waa about to become tutor to the eldcet 
son of Prince Ling of tixe Woi State. Accordingly 
he observed to Chii Po Yu: “ Here is a man 
whose disposition is naturally of a lew order- 
To let him take his own unprincipled way is to 
endanger the State. To try to restrain him is 
to endanger one’s personal safety. He has just 
wit enough to see faults in oth6Fe> bat not to 
see his own. I am conse-iuently at a loss what 
to do,” 

” A good question, indeed,” replied Chii Po 
Yii; “you must he careful, and begin by self- 
reformation. Outwardly you may adapt your¬ 
self, but inwardly you must keep up to your own 
standard. In this there are two points to be 
guarded against. You must not let the outward 
adaptation penetrate within, nor the inward 
standard manifest itself without. In the former 
case, you will fail, you will be obliterated, you 
will collapse, you vnll lie prostrate. In the latter 
case you will be a sound, a name, a bogie, an 
uncanny thing. If he would play the child, do 
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you play the child too. If he oast aside all 
sense of decorum, do you do so too. As far as 
he goes, do you go also. Thus you will reach 
him without offending him. 

“Don't you know the story of the praying- 
mantis ? In its rage it stretched out ita arms 
to prevent a ohariot from passing, unaware that 
^ was beyond its stren^h, so admirable was 
its energy! Be cautious. If you are always 
offending others by your superiority, you will 
probably come to grief. 

“ Do you not know that those who keep tigers 
do not venture to give them live animals as food, 
for fear of exciting their fury when killing the 
prey ? Also, that whole animals ere not given, 
for fear of ezeiti^ the tiger’s fury when rending 
them ? The periods of hunger and repletion are 
carefully watched in order to prevent such out¬ 
bursts. The tiger is of a different speciea from 
man ; but the latter too is manageable if properly 
treated, unmanageable if excited to fury, 

“ Those who are fond of horses surround them 
with various conveniences. Sometimes moe- 
quitoee or fliee trouble them; and then, unex¬ 
pectedly to the animal, a groom will brush them 
off, the result being that the horse breaks ius 
bridle, and hurts his head and cjiest. The inten¬ 
tion is good, hnt there is a want of real care for the 
horse. Against this you must be on your guard-’* 
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For traTdUin^ by water there ia nothing like 
4 boat. For traTelling by laud there ia uothlng 
like a cart. Thia because a boat movee readily 
in water ; but were you to try to push it on land 
you would never succeed in making it go. Now 
ancient and modern timee may be likened unto 
water and land; Chou and Lu to the boat and 
the cart. To try to make the euatozna of Chou 
succeed in Lu, is like pasbiog a boat on land: 
great trouble and no result, except certain injury 
to oneself. . . . 

Drees up a monkey in the robee of Chou Kung, 
and it wiU not be happy until they are torn to 
ehreds. And the diHerenoe between past and 
present is much the same as the diSerenoe 
between Chou Rung and a monkey. 

When Hsi Shih ' was distressed in mind, she 
knitted her brows. An ugly woman of the 
village, seeing how beautiful she looked, went 
home, and having worked herself into a fit frame 
of mind, knitted her brows. The resnlt was that 
the rich people of the place barred up their doors 
and would not come out. while the poor people 
took their wives and children and departed eiBe> 
where. That woman saw the beanty of knitted 
brows, but she did not see wherein the beauty 
of knitted brows lay. 


^ A I«meu* bMUtv of old. 
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Kuuk Chung being at the point of death, Duke 
HuaD went to see him. 

“ Yon are iU, renetable Sir,” said the Duke, 
” really ill. Yon bad better say to whom, in the 
erent of yoor gettmg worse, 1 am to entrust the 
administration of the State.” 

'' Whom does your Highness wish to choose 1 ” 
inquired Kuan Chung. 

“ Will Pao Yii do 1 ” asked the Duke. 

" He will not,” said Kuan Chung, “ Ee is 
pure, mcorruptihle, and good. With those who 
are not like himself he will not associate. Anri 
if he has once heard of a man’s wrong-doing, be 
never forgets it. If you employ 1^ in the 
administration of the empire, he will get to 
loggerheads with his prince and to sixee and 
sevens with the people. It would not be long 
before he and your Highn<w feU cut.” 

“ Whom then can we have 1 ” asked the 
Duke. 

“^er© is no alternative,” replied Kuan 
Chung ; it must be Hsi FIng. He is a man 
who forgets the authority of those above him, 
and makes those below him forget his. Ashamed 
that he is not the peer of the Yellow Emperor, 
he grieves over those who are not the peers of 
himself. 

” To share one’s virtue with others is called 
true wisdom. To share one's wealth with others 
is reckoned meritorions. To exhibit superior 
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mfirit ZB not the waj to win mert’e hoarta. To 
exhibit inferiot merit is the way. There are 
thiogs ax the State he does not hear; there ate 
things in the family he does not see. There id no 
alternative ; It must be Hai P'8ng>^' 

« « * * • 

To glorify the past and to condemn the present 
has always been the way of the scholar. Yet if 
Hei Wei Shih ’ and individuals of that class were 
caused to re^appear in the present day, which of 
them hat would accommodate himsoli to the 
age I 


^ A pacrioro^u 



IMMORTALITY OF THE SOUL 


Wdbs Lao Tzu died, Ch*m •went to moam, 
He uttered three yells and departed. 

A disciple asked him, saying r ^'Were you not 
cor Master’s friend t ” 

“ I was,” replied C2h'in Shih. 

And if ao, do you consider that a sufficient 
expreesioQ of grief at his loss ! ” add^ the 
diac^ie. 

X do,” said Ch'in Shih. '‘1 had believed 
him to be the man of all men, but now I know 
that he •was not. When I went in to mourn, I 
found old persons weeing as if for their children, 
yoiuig ones wailing as if for their mothers. And 
for him to have gained the attachment of those 
people in this way, he too must have uttered 
words which should not have been spoken, and 
dropped tears whioh should not have been shed, 
^us violating eternal principles, increasing the 
sum of human emotion, and forgettii^ the source 
from which his own life was received. The 
andente called such emotions the trammels of 
mortality. The Master came, because It was his 
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to bo bom; ho went, because it was Lia 
time to die. For those who accept the pheno¬ 
menon ot birth and death in this sense, lamenta¬ 
tion and sorrow have no place. The andente 
spoke of death as of God cuttii^ down a man 
suspended in the air. The fuel is consumed, but 
the fire maj be transmitted, and we know not 
that it comes to an end. 


To have attained to the human form must be 
always a source of joy. And then, to undergo 
countless transitiozis, with only the infinite to 
look forward to,—what incomparable bliss is 
that! Therefore it is that the troly wise rejoice 
in that which can never be lost, but endures 

< • . • » 

A son must go whithersoever his parents bid 
him. Nature is no other than a man’s parents. 
If she bid me die quickly, and 1 demur, then 1 
am an unfillal son. She can do me no wrong. 
Tao gives me this form, this toil m manhood, th^ 
repose in old age, this rest in death. And surely 
that which is such a kind arbiter of my life is 
beet arbiter of my death. 

Suppose that the boiling metal in a smeltlng-pot 
were to bubble up and say: “Make of me an 
Excalibur ” ; 1 think the caster would reject 
that metal as uncanny. And if a sinner like 
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myseU were to s&y to God : Make of me a man. 
make of me a man ” ; I tbiuk he too would 
reject me as uncanny. The uniTerae is the 
smelting-pot, and God is the caster. I shall go 
whithersoever I am sent, to wake unconscious of 
the past, as a man wakes from a dreamless sleep. 

Chuang Tau one day saw an empty skull, 
bleached, but still preserving its shape. Striking 
it with his riding-whip, ho said i “ Wert thou 
once some ambitious oitis^en whose inordinate 
yearnings brought him to this pass t—some 
statesman who plunged his country Into ruin and 
perished in the fray ?—some wretch who left 
behind him a legacy of shame ?—eome beggar 
who died In the pangs of hunger and cold f Or 
didst thou reach this state by the natural course 
of old age 1 " 

When he had fimsbed speaking, he took the 
skull and, placing it under his head as a pillow, 
went to sleep. In the night he dreamt that the 
skull appeared to h>pi said: You apeak 
well, sir; but all yon say has reference to the 
life of mortals, and to mortal troubles. In death 
there are none of these. WoiUd you like to hear 
about death ? ” 

Chuang Tati having replied in the affirmative, 
the skull began : “ In death there is no sovereign 
above, and no subject below. The workings of 
the iour seasons are unknown. Our ezistenoee 
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ate boonded only by eterni^. The happiness 
of a kijig among men cannot ezoeed that which 
we enjoy.’’ 

Chuang Tzii, however, was not convinced, and 
said : “Were I to prevail upon God to allow 
your body to be bora again, and your bones and 
doeh to be renewed, so that you oould return to 
your parents, to your wife, and to the friends of 
your youth,—would you be willing ? ” 

At this the skull opened its eyes wide and 
knitted its brows and said: “ How should 1 
oast aside happiness greater than that of a king, 
and mingle once again in the toils and trouble 
of mortality ? ” 



THE SAGE, OR PERFECT MAN 


Tbx perfect man IgnoreB self; the divine 
ignores action; the true Sage ignores reputation. 

The perfect man is a spiritual being. Were 
the ocean itself scorobed up, he would not feel hot. 
Were the Milky Way frozen hard, he would not 
feel cold. Were the mountains to be riven with 
thunder, and the great deep to be thrown up by 
storm, be would not tremble. 

How does the Sage seat himself by the sen and 
moon, and hold the universe in bis grasp 1 Ee 
blends everything into one harmonious whole, 
rejecting the confusion of this and that. Rank 
and precedence, which the vulgar prise, the Sage 
stoli^y ignores. The revolutions of ten thonsa^ 
years leave his unity unscathed. The universe 
itself may pass away, bat he will dourish still. 


With the truly wise, wisdom is a curse, sincerity 
like glue, virtue only a means to acquire, and 
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fllfill nothing more than a commercial capacity. 
For the truly wise make no plans, and therefore 
require no wisdom. They do not separate, and 
therefore require no glue. Tliey want nothing, 
and therefore neod no Tiitue. They sell nothing, 
and therefore are not in want of a commercial 
capacity. These four quaJifieations are bestowed 
upon them hy God and serre as heavenly food 
to them. And those who thus feed upon the 
divine have little need for the human. They 
wear the forms of men, without human passions. 
Because they wear the forms of men, they 
associate with men. Because they have not 
human passions, positives and negatives find in 
them no place. Infinitesimal, indeed, is that 
which makes them man ; infijiitely great is that 
which makes them divine ! 

Hui T^u said to Ohtiang Tzu: “Are there, then, 
men who have no passions 1 ” 

Chuaog Tau repUed : “ Certainly.” 

But ii a man has no passions," argued Hui 
Ttu, “ what LB it that makes him a man I " 
“Tao," replied Chuang Tzu, “gives him his 
expression, a^ God gives him his form. How 
should be not be a man ? ” 

“ If, then, he is a man," said Hui Tzu, “ how 
can he be without poasions t 

“What you mean by passions,” answered 
Chuang Tzfi, “is not what I mean. By a man 
without passions I mean one who does not 
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pemit good and otU to dlstuib hiA interoiJ 
economy, but r&ther falls in with whatever 
bappena, aa a matter of course, and does not add 
to tho sum of hia mortality.” 

He who knows what God is, and who knows 
what Man is, has attained. Knowing what God 
is, he knows that ho himself proceeded therefrom, 
Knowing what Man is, he rests in the knowledge 
of the known, waiting for the knowledge of the 
unknown. Working out one's allotted span, and 
not perishing in mid career,—this is the f uinses 
of knowledge. 

Herein, however, there is a flaw. Knowledge 
is dependent upon fulfllment. And as this fulfi- 
ment is uncertain, how can it bo known that xay 
divine is not really human, my human really 
divine! We must have yurs men, and then 
only can we have pure kncwUdge. 

But what is a pure man ?—The pvire men of old 
acted without calculation, not seeking to secure 
results. They laid no plans. Therefore, failing, 
they had no cause for regret; succeeding, no 
cause for congratulation. And thus they could 
soale heights without fear; enter water without 
becoming wet; fixe, without feeling hot. So 
fat had their wisdom advanced towa^ Tao. 

The pure men of old slept without dreams, and 
waked without anxiety. They ate without dis¬ 
crimination, breathing deep breaths. For pure 
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men draw breath from their uttermost depths ; 
the Tulgar only from their throats. Out of the 
crooked, words are retched up like vomit. If 
men’s passions are deep, their divinity is shallow. 

The pure men of old did not know what it wae 
to love life nor to hate death. They did oot 
rejoice in birth, nor strive to put off dissolution. 
Quickly come and quickly go;—no more. They 
did not forget whence it was they had sprung, 
neither did they seek to hasten their return 
thither. Cheerfully they played their allotted 
parte, waiting patiently for the end. This is what 
is called not to lead the heart astray from Tao, 
nor to let the human seek to supplement the 
divine. And this is what is meant by a puro 
man. 


The pure men of old did their duty to their 
neighbours, but did not associate with them. 
They behaved as though wanting in themselves, 
but without flattering othere. Naturally rect¬ 
angular, they were not uncompromisingly hard. 
They manifested their independence without 
going to extremes. They appeared to smile ae 
if pleased, when the expression was only a natural 
response. Their outward semblaoce derived its 
fascination from the store of goodness within. 
They seemed to be of the world arotmd them, 
while proudly treading beyond its limits, ^ey 
seemed to desire silence, while in truth they had 


90 MUSINGS OF A CHINESE MYETIC 


dispensed with language. Thej saw in penal 
laws a trunk ^; in social ceremooies, wings ’; in 
wisdom, a useful accessory ; in morality, a guide. 
For them penal laws meant a merciixd adminis¬ 
tration ; social ceremonies, a passport through 
the world; wisdom, an excuse for doing what 
they could not help ; and morality, walking like 
others upon the path. And thus all men praised 
them for the woi^y Uves they led. 

The repose of the Sage is not what the world 
calls repose. HU repose U the result of bis 
mental attitude. AH creation could not disturb 
his equilibrium : hence his repose. When water 
is still, it is like a mirror, reflecting the beard and 
the eyebrows. It gires the accuracy of the 
water-level, and the philosopher makes it his 
model. And if water thus derives lucidity from 
stillness, how much more the faculties of the 
mind! The mind of the Sags, being in repose, 
becomes the, mirror of the imirerse, the speculum 
of all creation. 

The truly great man, although he does not 
injure others, does not credit with charity 

and mercy. He seeks not gain, hut does not 
despise his followers who do. ^ struggles not 

* S, DAturiJ: b—ie of govenuBont. 

' To Aid man’i pro^naa Uis, 



TOLERANCE AND EQUANIMITY ®1 

for ve&lth> but doe€ not take credit for letting; 
it abne. He asks help from no man, but takes 
no credit for his self-reliance, neitW does he 
despise those who seek preferment through 
friends. He acts di^erentlji* from the vulgar 
orowd, but takes no credit for his exceptionaUt^ ; 
nor, because otbora act with the majority, does he 
despise them as hypooritee. The ranks and 
emoluments of the world are to him no cause 
for joy; its punishments and shame no cause 
for disgrace. He knows that positi've and nega¬ 
tive cannot be distinguished, that great and sznall 
cannot be defined. 

The true Sage ignores God. He ignores man. 
He ignores a beginning. He ignores matter. 
He moves in harmony with his generatbn p nd 
sufiers not. He takes things as they come and 
is not overwhelmed. How are we to become 
like him 1 

The true Sage is a passive agent. If he suc¬ 
ceeds. he simply feels that he was provided by 
no effort of his own with the energy necessary 
to success. 

External punishments are infiicted by metal 
and wood. Internal punishments are inflicted 
by anxiety and remorse. Fools who incur 
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dst^rnal puoishmeDt are treated with metal or 
wood. Those who uiour internal punishment are 
deyourod hy the condict of emotions. It is only 
the pure and perfect man who can succeed In 
aTCcding both. 



RANDOM GLEANINGS 


Tare no heed of timo, nor of right And wrong; 
but, passing into the realm of the Infinite, ta^ 
your final rest therein. 

Out life has a limit, but knowledge ia without 
limit. 

To Ber^e one’s prinoe without reference to the 
act, but only to the serTice, is the perfection of a 
subject’s loyalty. 

In trials of sldU, at fint all is friendliness ; but 
at last it is all antagonism. 

T^u Ch'i of Nan>po was travelling on the 
Shang mountain when he saw a large tree which 
astomshed him very much. A thousand ohariot 
teams could have found shelter under its shade. 

" What tree is this 1 ” cried Tzu Ch'i. “ Surely 
it must have unusually fine timber.” Then, 
looking up, he saw that its branches were too 
crooked for rafters ; while, as to the trunk, he aaw 
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6hAt it9 irregular grain made it vaineless for 
cofBoa. He tasted a leaf, but it took the skin 
oS his Upa ; and ite odour was ao strong that it 
would make a man as it were drunk for tlu«e dajs 
together. 

‘‘ Ah 1 ” said Tzi5 Ch'i. “ This tree is good for 
nothing, and that is ho\7 it has attained this size. 
A wise man might well follow its example.” 

A man does not seek to see himself in running 
water, but in still water. For only what is itself 
still can instil stillness into others. 

Is Confucius a ^e, or is be not ? How is it 
he has so many disciples t He aims at being a 
subtle dialectician, not knowing that such a 
reputation is regarded by real Sages as the fetters 
of a criminal. 

He who delights in man is himself not a perfect 
man. His affection is not true charity. De¬ 
pending upon opportunity, he has not true worth. 
He who is not coitTersant with both good and evil 
is not a superior man. He who disregards his 
reputation is not what a man should he. He 
who is not absolutely obliTious of his own exist¬ 
ence can never be a ruler of men. 

^ ♦ 

When the pond dries up, and the ishes are left 
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upon dry ground, to mouten them with the 
breath, or to damp them with spittle, U not to 
be compared with leaving them, in the hist 
instance, in their native riveie and lakes. And 
better than praising Yao ‘ and blaming Cbieh* 
would be leaving them both and attending to 
the development oi Tao. 

Riahee are bom In water. Man is born in Tao. 
It fiabes get ponds to live in, they thrive. If 
man gets Tao to live in, be may live his life in 
peace. 

e • e e e 

“May 1 ask,” aaid Tti5 Kung, “ about divine 
men ? ” 

“ Divine men,” replied Confucius, “ are divine 
to man, but ordinary to God. Hence the saying 
that the meanest being in heaven would be the 
beet on earth ; and the best on earth, the meanest 
in heaven.” 


The goodness of a wise ruler covers the whole 
empire, yet he himself seems to know it not. It 
influences all creation, yet none is oonsoious 


Isgeadaiy SmpMor, whose reiSD. with that of Ue 
vuoMMer Shun, iob? be regerded ee the Ooldea Aw of Chioe. 

*Tlu )Mt covcmga of ibe 3aie dynut 7 , aaa • typioBl 
tTrena 
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thereof. It appears under ooimtlese forms, bring¬ 
ing joy to ^ things. It is baaed upon the 
basdees, and travels through the reahne of 
Nowhere. 


By maction one can become the centre of 
thought, the focus of reaponaibility, the arbiter 
of wisdom. Full allowance must be made for 
others, while remaining unmoved oneself. There 
must be a thorough compliance with divine 
piinciplee, without any maiufostation thereof. 
All of which may be summed up in the one word 
passivily. For the perfect man employe his mind 
as a mirror. It grasps nothing: it refuses 
nothing. It receives, but does not keep. And 
thus he can triumph over matter, without injury 
to himself. 

9 a 

Every addition to or deviation from nature 
belongs not to the ultmiate perfection of all. 
He who would attain to such perfection never 
loses sight of the natural conditions of his exist¬ 
ence. With the joined is not united, nor the 
separated apart, cor the long in excess, nor the 
short wanting. For just as a duck*s legs, though 
short, cannot be len^hened without pain to the 
duck, and a crane's lege, though long, cannot be 
shortened without misery to the crane, so that 
which is long in man’s moral nature oannot be out 
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off, Qor that which la short be lengthened. AU 
sorrow is thiis avoided. 


What I mean by perfection ia not what 13 
meant by chari^ and duty to one’s neighbonr. 
It is found in the cultivation of Tao. And those 
whom I regard aa oultivators of Tao are not those 
who cultivate charity and duty to one’s neigh¬ 
bour. They aw those who yield to the natural 
oonditiona of things. What I call perfection of 
hearing ia notheaihig others, but oneself. What 
1 call perfection of vision ianot seeing others, bet 
oneself. For a man who sees not himself, but 
others, takes not possession of himself, hut of 
others, thus taking what others should take and 
not what he himself should take. Instead of 
being himself, he in fact becomes some one 
else. 


Ts'ui Chii asked Lao Tau, saying: “ If the 
empire is not to be governed, how are men’s 
hearts to be kept in order ? 

" Be careful," replied Lao TaiS, " not to inter¬ 
fere with the natural g;oodneas of the heart of 
man, Man’s heart may be forced down or stirred 
up. In each case the issue is fatal." 

• j 

of this world all rejoice in others 

a 
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being like themselTea, and object to others not 
being like themselves. 

If metal and stone •were without Tao, they 
•would not be capable of emitting sound. And 
jixat as they possees the property of sound, but 
will not emit sound unless struck, so surely is the 
same principle applicable to all creation. 

In the Golden Age good men were not appre¬ 
ciated ; ability was not conspicuous. Riders 
were mere beacons, while the people were free 
as the wild deer. They were upright without 
being conscious of duty to their neighbours. They 
loved one another without being consoious of 
charity. They were true without being conscious 
of loyalty. They were honest •without being 
onBooious of good faith. They acted freely in 
all things without recognising ohiigations to any 
one. '^us their deeds left no trace; their 
afiairs were not handed down to posterity. 

A man who knows that he is a fool is not a 
great fool. 

Appeal to arms is the lowest form of virtue. 
Rewards and punishments are the lowest form of 
education. CWemoniee and laws are the lowest 
{prm of government. Music and fine clothes ar$ 
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the lowest form of happmeaa. Weeping and 
mocrnii^ are the lowest form of gri^. These 
five shoold follow the movemeata of the mind, 
The ancients indeed cultivated the stndj of 
acddentala, but the; did not allow it to precede 
that of essentials. 

• • • « • 

It is easy to be respectfully filial, but difficult 
to be aSectionatel; filial. Rut eren that is 
easier than to become unconscious of one’s 
natural obligations, which is in turn easier than 
to cause others to bo unconscious of the opera¬ 
tions thereof. Similarly, this is easier than to 
become altogether unoon.«iQious of the world, 
which again is easier thau to cause the world to 
be unoouscious of one’s inSuenos upon it. 


Charity and duty to ons^s neighbour are as 
carayanserais established by wise rulers of old ; 
you may stop there one night, but not for long, 
or you will incur reproach. 

Both small and great things must e^^ually 
possess form. The mind cannot picture to itself 
a thing without form, nor eonceire a form of 
unlimited dimensions. The greatness of anything 
may he a topic of discussion, or the smallness of 
anting may be mentally realised. Evt that 
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vhioh can be neither a topic of dieousaion nor 
realised mentally, can be neither great nor email. 


The life of man paasee by bke a galloping horse, 
changing at erery turn, at every hour. What 
should he do, or vhat should he not do, other 
than let his decompoaition go on t 

Aa to 'vhat the iforld does and the way in whioh 
people are happy now, I know not whether such 
happiness be real happiness or not. The happi¬ 
ness of ordinary persons seems to me to consist 
in slavishly foUoving the majority, os if they 
could not help it. Yet they all say they are 
happy. But I cannot say that this is happiness 
or that it is not happiness. Is there, then, after 
all, such a thing as happineee t 

I make true pleasure to consist in inaUion, 
which the world regards as great pain. Thus 
it has been said, '' Perfect happiness is the 
absence of happiness.** 

A man who plays for countere will play well. 
If he stakes hia girdle,' he will be nervous; if 
yellow gold, he will lose his wits, skill is the 
same in each ease, but he is distracted by the 
value of his stake. And every one who attaches 

' ln«hieKh«k««|Mlus)M»»CMa. 
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iiDportanc^ to the oxtomal, becomes interoally 
vithout resource. 

The Grand Augur, in bis ceremonial robes, 
approached the shambles and thus addressed the 
pigs : *‘Ko 7 can you object to die 1 I shall 
fatten you for three months. I shall discipline 
myself for ten days and fast for three. I shall 
strew fine grass, and place you bodily upon a 
carred sacrificial dish. Does not this satisfy 
you ? 

Then, speaking from the pigs' point of view, 
he continued: “ It is better, perhaps, after all, 
to live on bran and eeoape the Gambles. . . 

"But then/' added he, speaking from his own 
point of view, " to enjoy honour when alive one 
would readily die on a war-shield or in the heads¬ 
man’s basket.'’ 

So he rejected the pigs' point of view and 
adopted his own point of view. In what sense, 
then, was he different from the pigs 1 

* * * « • 

When Yang I^u went to the Sung State, he 
passed a night at an inn. The innkeeper had 
two concubineS'-one beautiful, the oth^ ^$17* 
The latter he loved ; the former he hated. 

Yang Xzfi asked how this was ; whveupon one 
of the inn servants said: The beautiful one lb 
60 QonsoiouB of her beauty that one does not think 
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her beautiful. The ugly one !a so ooneoioua of 
her uglmeee that one does not thiuk her ugly.’’ 

“Note this, my disciples ( ” cried Yang T^u. 
" Be virtuous, but without being consoiously bo ; 
and wherever you go, you will be beloved.” 


Shun asked Ch‘^, sayingt “Can one get 
Tao 60 ae to have it for one's own t ” 

“Your very body,” replied Ch'eng, “is not 
yoni own. How should Tao be 1 ” 

“E my body,” said Shun, “ is not my own, 
pray whose is it ? ” 

“It is the delegated image of God,” replied 
Ch'tog. “ Yoiir life is not your own. It is the 
delegated harmony of God. Your individuality 
is not your own. It is the delegated adaptability 
of God. Your posterity is not your own. It is 
the delegated ezuvia of God. You move, but 
know not how. You are at rest, but know not 
why. You taste, but know not the cause. These 
are the operation of God’s laws. How then 
s hould yon get Tao so as to have it for your 
own I ” 

Han passee through this sublunary life as a 
sunbeam passes a crack—here one moment, 
gone the next. 

s a « « I 

Kountain forests and loamy fields swell my 
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Iieart ^tb joy. But ere the joy be paeeed. 
sorrow is upon me again. Joy and sorrow oome 
and go, and orer them I have no control. 

AJ^ I the life o£ man is but as a stoppage at 
an inn. He knows that which comes within 
the range of his experience. Otherwise, he 
knows not. He knows that he can do what he 
can do, and that he cannot do what he cannot 
do. But tbore is always that which be does 
not know and that which he cannot do ; and to 
struggle that it shall not he so—U not this a 
cause for grief 1 

The beet language is that which is not spoken, 
the best form of action is that which is without 
deeds. 

Spread out ycur knowledge, and it will be 
found to be shallow. 


As to Yao and Shun, what claim hawe they to 
praise ? Their fine distinctions simply amounted 
to knocking a hole in a wall in order to stop it 
up with brambles; to combing each individual 
hair ; to counting the grains for a rice pudding ! 
How in the name of goodness did they prcnt 
their generation I 

e 9 

Let knowledge stop at the unknowable. That 
is perfection. 
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Therd is no weapon so deadly as man's will. 
Excalibur is second to it. There is no bandit 
so powerful as Nature. In the whole universe 
there is no escape from it. Yet it is not Nature 
which does the injury. It is man's own heart, 

Birth is not a beginning:! death is not an end. 

Discard the stimuli of purpose. Free the mind 
from disturbances. Get rid of entanglements 
to virtue. Pierce the obstructions to Tao. 

A one-legged man discards ornament, hU 
exterior not being open to commendation. Con¬ 
demned criminale wlU go up to great heights 
without fear, for they no longer regard life and 
death from their former point ol view. And 
those who pay no attention to their moral clothing 
and condition become ohliTione of their own 
personality; and by thus becoming oblivious 
of their personality, they proceed to bo the people 
of God. 

Wherefore, if men revere them, they rejoice 
not. If men insult them, they are not angered. 
But only those who have passed into the eternal 
harmony of God are capable of this. 

If your anger is external, not inlemal, it will 
be anger proceeding from not-anger. If yoir 
actions are external, not interaal, t'jicj will be 


ONCONSaOUS SERVITUDE 105 

a43tbn8 proceeding from inaction. If you would 
attain peace, lerd down your emotional nature. 
If you desire spirituality, cultivate adaptation 
of the intelligence. If you would have your 
actions in accordance with wKat is right, allow 
yourself to fall in with the dictates of necessity. 
For necessity is the Tao of the S^. 


If schemera have nothing to give them anxiety, 
they are not happy. If dialecticians have not 
thoii premisses and concliuions, they are nob 
ha{^y. If critics have none on whom to rent 
their spleen, they are not happy. Such men are 
the slaves of objective esistencee. 

A dog ie not considered a good dog because 
he is a good barker. A man is not considered a 
good man because be is a good talker. 


The rulers of old set off all success to the credit 
of their people, attributing all failure to them¬ 
selves. 


When Chti Po Yu reached his sixtieth year, 
he changed his opinions. What he had previously 
regarded as right, be now came to regard as 
wrong. But who shall say whether the right 
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of to-day may not he as wrong as the wrong of 
the previous fifty-nine years ? 


Shao Chih asked Tai Knng Tiao, Baying: 
“ What is meant by society ? ” ^ 

"Sooiety” replied Tai Kung Tiao, “is an 
agre^ent of a certain number of faraiJiee and 
individuals to abide by certain customs. Dis¬ 
cordant elements unite to form a harmonious 
whole. Take away this unity, and each has a 
serrate individaajity. 

'Point at any one of the many parte of a 
horse, and that is not a horse, although there is 
the horse before you. It is the combination of 
all which makes the horse. 

Similarly, a mountain is high because of its 
individual particles. A river is large because 
of its individual drops. And he is a just man 
who regards all parts from the point of view of 
the whole. Thus, in r^ard to the views of others, 
he holds his own opinion, but not obstinately, 
In regard to his own views, while conscious of 
their truth, he does not despise the opiniona of 
others.” 


Wood rubbed with wood produces fire. Metal 
eipoeed to fire will liquefy. If the Positive i 

and Negative principles operate inhaxmomouBly i 

heaven end earth are greatiy disturbed. Thunder 
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OTi9h9a, &nd with rain corned lightnings ecorobing 
ap the tall lotust-treee. . . ; So in straggle 
between peace and unrest, the friction between 
good and evil, mnch fire is oTolved which oon^ 
sumes the inner harmony of man. Sut the mind 
is nn&ble to resist fire. It is destroyed, and with 
it Tao comes to an end. 

I . . « . 

Get rid of small wisdom, and great wisdom will 
shine upon you. Put away goodness and you 
will be naturally good. A child does not learn 
to speak because tav^ht by professors of the art, 
but because it lives among people who can 
themselves speak. 

Man has for himself a spacious domain. His 
mind may roam to heaven. If there is no room 
in the house, the wife and her mother-in-law 
ran against one another. If the mind cannot 
roam to heaven, the faoultiee will be in a state 
of antagonism. 

The foison d'etre of a fish-trap is the fish. When 
the fish is caught, the trap may be ignored. The 
raison d’etre of a rabbit*snare is the rabbit. When 
the rabbit is caught, the snare may he ignored. 
The raison (Tdlrs of language is an idea to be 
expressed. When the idea is expressed, the 
language may be ignored. Bnt where shall I 
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gnd a man to i^or& language, with whom I ma 7 
be able to ooDverae 1 

Alaa I man’s knowledge reaches to the hair on 
a hair, but not to eternal peace. 

The heart oi man is mote dangerous than 
mountains and rivers, more difficult to understand 
than Heaven itself. Heaven has its periods of 
spring, siunmer, autumn, winter, daytime and 
n%ht. Man has an impenetrable exterior, and 
his motives are inscrutable. Thus some men 
appear to he retiring when they are really forward. 
Others have abilities, yet appear to be worthless. 
Others are compliant, ^t gain their ends. Others 
take a firm stand, yet ;^d the point. Others 
go slow, yet advance quickly. 



PERSONAL ANECDOTES 


Tztr was fishing in the P'u when the 
prince of Ob'u aent two high offioials to ask him 
to take charge of the administration of the Ch'n 
State. 

Chuang Tsu went on fishing and, without 
turning £is head, said: 1 hare hea^ that in 

Ch'u there is a saored tortoise which has been 
dead now some three thousand years, and that 
the prince keeps this tortoise carefully enclosed 
in a chest on the altar of bis ancestral temple. 
Now would this tortoise rather he dead and hare 
its remains renerated, or be alive and wagging 
its tail in the mud ? ” 

" It would rather be alive,*’ replied the two 
offidab, “ and wagging its tai! in the mud.” 

“ Begone ! ** cried Chuang Tzu. “ I too will 
wag my tail in the mud.” 

Hui Ttu was prime minister in the Liang State. 
Chuang Tzu went thither to visit him. 

Some one remarked : “ Chnang TzQ has come. 
He wants to be minister in your place.” 
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Thereupon Hui Tzu was afraid, and searched 
all crrer the State for three days and three nights 
to find him. 

Then Obimng Tafi went to see Hui Tzu and 
said: "In the south there is a bird. It is a 
kind of phceniz. Do you know it ? It started 
from the south sea to fiy to the north sea. Ex¬ 
cept on the wu-tung tree, it would not alight. 
It wonld eat nothing but the fruit of the bamboo, 
drink nothing but tlte purest spring water. An 
owl which had got the rotten carcase of a rat, 
looked up as the phcenix flow by, and screeched. 
Are you not screeching at me over your kingdom 
of Liang ! ” 

Chuang Tzu and Hui Tzii had strolled on to 
the brid^ over the Hao, when the former ob¬ 
served : “ See how the minnows are darting 
about! That is the pleasure of fishes.’' 

“ You not being a fiih yourself,” said Hui Tzu, 
“ how can yon possibly know in what consists 
the pleasure of fishes ? ” 

“ And you swt being I,” retorted Chuang Tzu, 
“ how can you know that I do not know ? ” 

” If I, not being you, cannot know what you 
know ” urged Hui Tzu, “ it follows that you, not 
being a fish, cannot know in what consists the 
pleasure of fishes.” 

“ Let US go back,” said Chuang Tzu, “ to your 
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original ^neation. Yon askod m« how I knew 
in what consiate the pleasure of fiahee. Your 
TOiy queetioD shows that you knew 1 knew.^ I 
knew it from my own feelings on this bri^e/’ 


When Chuang Tsu’s wife died, Hui Tzu went 
to condole. He found the wid^er sitting on 
the ground, singing, with his legs spread out at a 
right angle, and beating time on a bowl. 

“ To liTe with your wife,” exolaimed Hui Tzu, 
” and see your eldest son grow up to be a man, 
and then not to shed a tear over her corpse,—this 
would be bad enough. But to drum on a bowl, 
and fling surely this is going too far.” 

“Not at all,” replied Chuang Tzu. ‘‘When 
she died, 1 could not help being affected by her 
death. Soon, however, I remembered that she 
had already existed in a previous state before 
birth, without form, or even substance; that 
while in that unconditioned condition, substance 
was added to spirit; that this substance then 
assumed form ; and that the next stage was 
birth. And now, by virtue of a farther change, 
she is dead, passing from one phase to another 
like the sequence of spring, summer, autumn and 
winter. And while she is thus lying asleep in 
Eternity, for me to go about weeping and wailing 


for yoo oakdd lae I kpetr. 
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vould be to proclaim mjaelf ignorant of these 
natural laws. Therefore I refrain.” 

When Ohuang Tzu was about to die, his dis¬ 
ciples expressed a wish to give him a splendid 
funeral. But Chuang Tz«i said : “ With Heaven 
and Earth for my coffin and shell; with the eun, 
mocc, and stars, as my burial regalia ; and with 
all creation to escort me to the grave ,^are not my 
funeral paraphernalia ready to hand 1 

** We fear,” a:^ued the dlBcipiea, “ lest the 
carrion kite ^ould eat the body of our Master ; ” 
to which Chuang Tzu replied: " Above ground 
I shall be food for kites; below I shall ^ food 
for mole-crickets and ants. Why rob one to 
feed the other } ” 


^ hudi, ITcOm a rM«|', sa, «(«( dyUdwf. 
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